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Photo by David Iliff. License: CC-BY-SA 3.0 

 5

https://creativecommons.org/licenses/by-sa/3.0/au/deed.en


For  

Edward Patrick Wixted 

Thomas Michael Wixted 

Deborah 

 6



Author’s Notes 

In the time of Jesus, there were no individuals named 'Peter' ('cephas' derived from 
Aramaic kêfâ : Greek Πέτρος Petros derived from πέτρα petra, all meaning ‘rock’) until 
Jesus gave it as a nickname to the apostle Simon bar Jonah. In common parlance, it would 
be like us giving the name 'rocky' to one who appeared to be either physically or mentally 
tough. Only later did the word ‘Peter’ become a personal name.  

Following customary usage, however, the name ‘Peter’ will be used wherever it applies to 
Simon bar Jonah 
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Papal Primacy Part I 

Believe or not? 

The most common beliefs held by Catholics are: 

• that Peter was the first to preach the gospel in Rome;  

• that Peter founded the Church in Rome; 

• that as a result of his residence in Rome, Peter passed on his primacy to his 
successors the Popes, as Bishops of Rome. 

These beliefs are neatly summed up by the Very Rev. Joseph Faà Di Bruno   1

"St. Peter was the first to preach the gospel in Rome, and owing to his sanctity, zeal, 
prudence and power of working miracles, it was not long before he made many 
converts.  

"The number of Christians increasing steadily each year, he chose the most 
distinguished among them and sent them as bishops or priests to different parts of the 
world as recorded in the Roman Martyrology... 

"St. Peter having fixed his See in Rome to the end of his life and having died there a 
martyr, it follows as a matter of course, that his heirs and successors in that See should 
enjoy the prerogatives of that episcopate, that is, the supremacy which St. Peter 
received." 

It is only natural that Catholics should believe without question what the Church has 
claimed for so many centuries. Unfortunately, when these common beliefs are examined, 
they prove to be no more than a mixture of errors, confusions, and downright deceptions.  

  Catholic Belief: Or A Short And Simple Exposition Of  Catholic Doctrine, Very Rev. Joseph Faà Di Bruno, D.D, Benziger 1

Brothers, printers to the Holy Apostolic See, 1884.
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What Catholics are required to believe  

It will perhaps come as a great surprise to many Catholics but they are not required to 
believe that Peter either went to Rome, or that he established his church there. 

Any doctrine of faith or morals which is necessary for all Catholics to believe at all times 
is classified as a dogma de fide. All de fide dogmas are listed in Fundamentals of Catholic 
Dogma by Dr. Ludwig Ott.  2

There is no dogma de fide about Peter's residence in Rome. Catholics must simply believe 
that: 

“According to Christ's ordinance, Peter is to have successors in his primacy over the 
whole church and for all time.” (p.282)  

“The successors of St. Peter in the primacy are the Bishops of Rome.” (p.283) 

And from Sacred Canon Law, which binds all believing Catholics: 

"The office uniquely committed by the Lord to Peter, the first of the Apostles, and to be 
transmitted to his successors, abides in the Bishop of the Church the Rome. He is the 
head of the College of Bishops, the Vicar of Christ and the Pastor of the Universal 
Church here on earth. Consequently, by virtue of his office, he has supreme, full, 
immediate and universal ordinary power in the Church, and he can always freely 
exercise this power." (Canon 331) 

An interesting quote from the Catholic Encyclopaedia article The Pope where the Papal 
Primacy is defined under pain of anathema for doubters and disbelievers: 

"The primacy of St. Peter and the perpetuity of that primacy in the Roman See are 
dogmatically defined in the canons attached to the first two chapters of the 
Constitution Pastor Aeturnus - 

  Fundamentals of  Catholic Dogma, Dr. Ludwig Ott, Mercier Press Ltd, Cork, Ireland, 1955.2
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1. "If any one shall say that Blessed Peter the Apostle was not constituted by Christ 
our Lord as chief of all the Apostles and the visible head of the whole Church 
militant: or that he did not receive directly and immediately from the same Lord 
Jesus Christ a primacy of true and proper jurisdiction, but one of honour only: let 
him be anathema." 

2. "If any one shall say it is not by the institution of the Christ our Lord Himself or 
by divinely established right that Blessed Peter has perpetual successors in his 
primacy over the universal Church: or that the Roman Pontiff is not the successor 
of  Blessed Peter in the same primacy: - let him be anathema."  

So we have established that although many Catholics believe that Peter travelled to Rome 
and established the church there, they are under no obligation to do so.  

Sacred Canon Law, the Constitution Pastor Aeturnus, and Dr. Ludwig Ott all claim that 
the Roman Pontiff holds the primacy from Peter by a divine ordinance. How this primacy 
was transferred from Peter to the Bishop of Rome is left totally unexplained. Dr. Ott 
merely states that he records "the more usual theological viewpoint." From this it follows that 
Catholics are simply required to believe that Peter passed on the primacy to the popes, 
and the authorities are under no obligation to produce evidence by way of explanation or 
substantiation. 

Asserting Peter's ministry in Rome would surely imply that the required historical 
evidence is available. In Part II, we will examine what evidence the 'authorities' can 
produce. 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St. Peter’s Basilica : The bronze statue of Saint Peter holding the keys of heaven.  
Photo courtesy Mattana   

The “keys of the kingdom” represent administrative authority to proclaim the gospel and to declare the 
forgiveness of sin in the name of Jesus. The “keys” are really held by Jesus (“key of David” Rev 3:7). Authority 
to use the “key” is only one of delegation. The authority to “bind and loose” is also granted to the other disciples 
and is similarly an authority based on delegation. (Matthew 18:18). 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Papal Primacy Part II 

Unequivocal Assertions about the Papacy 

Pope Benedict XVI 

"I thank the Lord for allowing me, as the Successor of Saint Peter in the See of 
Rome, to make this pilgrimage to the tomb of Saint Edward the Confessor...This is 
the word of encouragement which I wish to leave with you this evening, and I do so 
in fidelity to my ministry as the Bishop of Rome and the Successor of Saint Peter, 
charged with a particular care for the unity of Christ's flock." [September 17, 2010, 
Westminster Abbey] 

Catechism of the Catholic Church 

936:  
"The Lord made St. Peter the visible foundation of his Church. He entrusted the keys 
of the Church to him. The bishop of the Church of Rome, successor to St. Peter, is "head 
of the college of bishops, the Vicar of Christ and Pastor of the universal Church on 
earth."  1

883:  
"The college or body of bishops has no authority unless united with the Roman 
Pontiff, Peter's successor, as its head." As such, this college has "supreme and full 
authority over the universal Church; but this power cannot be exercised without the 
agreement of the Roman Pontiff."  2

 Catechism of  the Catholic Church1

 Catechism of  the Catholic Church2
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The Second Vatican Council 

There is a widespread view amongst Catholics that Vatican II heralded a new beginning 
for the Church, a breath of fresh air, a departure from the old hard-edged inflexibility.  

On the issue that really matters, the Papacy's understanding of itself, the conciliar 
document The Dogmatic Constitution on the Church: Lumen Gentium  ensured that the old 3

intransigence and inflexibility would continue. 

Although the document was couched in appealing words and noble sentiments, and 
exuded an overall odour of sanctity, the steel fist in the velvet glove manifested itself in 
passages reaffirming Vatican I. The bottom line is that despite all the talk about 
collegiality, the Pope still retained sole Primacy and Infallibility, and thus we continue to 
witness the Papacy becoming ever more inflexible, centralised and monolithic. 

"This Sacred Council, following closely in the footsteps of the First Vatican Council, 
with that Council teaches and declares that Jesus Christ, the eternal Shepherd, 
established His holy Church, having sent forth the apostles as He Himself had been 
sent by the Father; and He willed that their successors, namely the bishops, should be 
shepherds in His Church even to the consummation of the world. And in order that 
the episcopate itself might be one and undivided, He placed Blessed Peter over the 
other apostles, and instituted in him a permanent and visible source and foundation 
of unity of faith and communion. And all this teaching [Vatican I] about the 
institution, the perpetuity, the meaning and reason for the sacred primacy of the 
Roman Pontiff and of his infallible magisterium, this Sacred Council again proposes 
to be firmly believed by all the faithful." [LG:III:18] 

"But the college or body of bishops has no authority unless it is understood together 
with the Roman Pontiff, the successor of Peter as its head. The pope's power of 
primacy over all, both pastors and faithful, remains whole and intact. In virtue of 

 The Dogmatic Constitution on the Church : Lumen Gentium3
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his office, that is as Vicar of Christ and pastor of the whole Church, the Roman 
Pontiff has full, supreme and universal power over the Church." [LG:III:22] 

"The religious submission of mind and will [of the faithful] must be shown in a 
special way to the authentic magisterium of the Roman Pontiff, even when he is not 
speaking ex cathedra; that is, it must be shown in such a way that his supreme 
magisterium is acknowledged with reverence, the judgments made by him are 
sincerely adhered to, according to his manifest mind and will. His mind and will in 
the matter may be known either from the character of the documents, from his 
frequent repetition of the same doctrine, or from his manner of speaking." [LG:III:25] 

Unequivocal Assertions about the Apostle Peter 

The Congregation of the Doctrine of the Faith 

"In Peter's person, mission and ministry, in his presence and death in Rome attested 
by the most ancient literary and archaeological tradition — the Church sees a deeper 
reality essentially related to her own mystery of communion and salvation: 'Ubi 
Petrus, ibi ergo Ecclesia'. From the beginning and with increasing clarity, the 
Church has understood that, just as there is a succession of the Apostles in the 
ministry of Bishops, so too the ministry of unity entrusted to Peter belongs to the 
permanent structure of Christ's Church and that this succession is established in the 
See of his martyrdom."  4

The Catholic Encyclopaedia 

"It is an indisputably established historical fact that St. Peter laboured in Rome 
during the last portion of his life, and there ended his earthly course in martyrdom. 
As to the duration of his Apostolic activity in the Roman Capital, the continuity or 
otherwise of his residence there, the details and success of his labours, and the 

 The Primacy of  the Successor of  Peter in the Mystery of  the Church: Reflections of  the Congregation for the Doctrine of  the Faith, by 4

Cardinal Joseph Ratzinger, Prefect, and Tarcisio Bertone, Archbishop emeritus of  Vercelli, Secretary. Reported 
in Il Primato del Successore di Pietro, Atti del Simposio teologico, Rome, 2-4 December 1996, Libreria Editrice 
Vaticana, Vatican City, 1998.
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chronology of his arrival and death, all these questions are uncertain, and can be 
solved only on hypotheses more or less well-founded.”  5

"The essential fact is that Peter died at Rome: this constitutes the historical 
foundation of the claim of the Bishops of Rome to the Apostolic Primacy of Peter. St. 
Peter's residence and death in Rome are established beyond contention as historical 
facts by a series of distinct testimonies.”  6

It would seem from all the foregoing that the Papacy's unequivocal assertions about Peter, 
about its authority deriving from Peter, and about Peter's Roman ministry were historical 
certainties, able to be demonstrated and verified. These assertions, however, quickly 
unravel when tested. 

Irreconcilable Inconsistencies 

Traditions about Peter's presence in Rome only surfaced in the latter half of the second 
century, around the same period as the various apocryphal/pseudigraphical works and the 
Clementine literature, with its elaborate and fanciful tales about Simon Peter and Simon 
Magus, began to proliferate. 

Elements from these fables crept into subsequent writings until the fully fledged legend 
of Peter's twenty-five year episcopacy and martyrdom in Rome reached its final form with 
Jerome.  7

It is a task of epic proportions even to attempt an analysis of all the afore-mentioned 
works from antiquity that resulted in these assertions by Jerome. 

Instead, we will focus on one crucial issue. It is Peter's alleged death in Rome that 
constitutes the historical foundation of the claim of the Bishops of Rome to the 
Apostolic Primacy of Peter. For Peter to have died in Rome, it is obviously necessary that 

 Catholic Encyclopaedia Article St. Peter, Prince of  the Apostles : Activity and death in Rome - Burial Place5

 Catholic Encyclopaedia Article: The List of  Popes6

 Catholic Encyclopaedia Article St. Jerome7
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he should have first arrived there. Yet the authorities cannot come up with any evidence, 
not even a consistent story regarding his arrival, his ministry, his sojourn, or his death in 
Rome. 

The Dating Game 

Did Peter's Pontificate begin in Rome in 32 AD as claimed in the Catholic Encyclopaedia 
Pope List?  8

Or did it begin in 42 AD, the second year of Claudius, as claimed by Jerome?  9

Or would it have been impossible for Peter to arrive in Rome before 62 AD as stated by 
the acclaimed Catholic Church historian Msgr. Philip Hughes?  10

Msgr. Hughes has this to say on the subject of Peter's residence in Rome: 

"...The precise date at which the Roman Church was founded we do not know, nor 
the date at which St. Peter first went to Rome. But it is universally the tradition of 
this primitive Christianity that St. Peter ruled the Roman Church and that at 
Rome he gave his life for Christ in the persecution of Nero." [p14] 

Hughes goes on: 

"...About the origins of Christianity in Rome we know nothing. It is already a 
flourishing church in 56 AD when St. Paul refers to it. Three years later he arrived 
in Rome himself, a prisoner, for the hearing of his appeal to Caesar." [p17] 

"...St. Peter first appeared there apparently some three years later, about the time St. 
Paul, acquitted, had left the city." [p18] 

 Catholic Encyclopaedia Article: The List of  Popes8

 Jerome, Lives of  Illustrious Men, trans. by Ernest C. Richardson, Vol. III, The Nicene and Post-Nicene Fathers, ed. 9

Philip Schaff  and Henry Wace; Grand Rapids: Wm. B. Eerdmans Publishing Company, 1953 p. 361.

 A Popular History of  the Catholic Church, Msgr Philip Hughes, Macmillan & Co, 195110
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According to Hughes then: 

▪ There was a "flourishing" Christian community in Rome when Paul first arrived 
there, as we already knew from the New Testament. 

▪ The earliest time he can place Peter in Rome is between Paul's two captive visits. 

▪ Peter, therefore, could not have arrived in Rome before 62 AD. 

Even though Peter's alleged death in Rome constitutes the historical foundation of the 
claim by the Bishops of Rome to the Apostolic Primacy of Peter, and even though it is 
asserted by then Cardinal Josef Ratzinger that "In Peter's person, mission and ministry, in 
his presence and death in Rome attested by the most ancient literary and archaeological 
tradition — the Church sees a deeper reality essentially related to her own mystery of 
communion and salvation: 'Ubi Petrus, ibi ergo Ecclesia'," the authorities cannot produce 
one scintilla of evidence to support claims so monumental in their historical implications. 

As Richard P McBrien, Crowley-O'Brien Professor of Theology at the University of 
Notre Dame, states: 

"Few, if any, traditions associated with the Papacy have anything at all to do with 
the Apostle Peter, or with the Lord himself for that matter."  11

If Peter was never in Rome, then where was he? In Part III of this series we will begin to 
examine the evidence available to us. 

 Lives of  the Popes: The Pontiffs from St. Peter to John Paul II, McBrien, Richard P., Harper, San Francisco, 1997, p.39211
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The Coat of Arms of the Holy See depicting the Triple Tiara  
and the ‘Keys of the Kingdom’ 
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Papal Primacy Part III 

As I wrote in Part II, the fully fledged tradition of Peter's twenty-five year episcopacy and 
martyrdom in Rome reached its final form with Jerome. 

This tradition is not only bereft of any evidence but is also demonstrably false as it 
contradicts statements from the New Testament and the events of secular history. 

Evidentiary Sources 

In Part II, I posed the question: "If Peter was never in Rome, then where was he?" The 
interplay between two sources of information — the New Testament and the record of 
secular history — may provide us with the answer. 

This evidence falls into two categories: the ministries of Peter and Paul, and the presence 
or absence of Peter at certain times and in certain places. 

Before the death of  Jesus... 

Peter and the other disciples were instructed by Jesus not to go into the "way of the 
Gentiles" or to enter "any city of the Samaritans". Before his death, Jesus' instruction was 
restricted to the area of his own ministry: Galilee and Judah. 

"These twelve Jesus sent forth, and commanded them, saying, Go not into the way of 
the Gentiles, and into any city of the Samaritans enter you not: But go rather to the 
lost sheep of the house of Israel." [Matthew 10:5-6] 

Take note that: 

i Jesus specified "the lost sheep of the house of Israel." 
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ii In Chapter VI of the Queen of Heaven, I drew attention to the fact that in Luke 
1:32-33 the messenger Gabriel tells Mary that her son to be born would rule over 
the House of Jacob forever. We will, in due course, discuss the implications 
arising from these two statements. 

The care of these same "lost sheep of the house of Israel" is committed to the care of Peter and 
the other disciples: 

"Be the shepherds of the flock of God that is entrusted to you: watch over it, not simply 
as a duty but gladly, because God wants it; not for sordid money, but because you are 
eager to do it. Never be a dictator over any group that is put in your charge, but be 
an example that the whole flock can follow. When the chief shepherd appears, you 
will be given the crown of unfading glory." [1 Peter 5:1-4] 

After the death of  Jesus… 

The Great Commission: 

In Matthew 28:18-19, Jesus says to his disciples: 

"Then Jesus came to them and said, 'All authority in heaven and on earth has been 
given to me. Therefore go and make disciples among all nations, baptizing them in 
the name of the Father and of the Son and of the Holy Spirit'." 

Because of Jesus' status transformation through being raised by God, his authority is now 
universal and the disciples are told to go to Israelites living "among all nations" and not 
just to the regions of "the house of Israel" living in Galilee and Judah, as in the former 
command of Matthew 10:5-6. [Note: It should be obvious that "nations" cannot be 
discipled. Therefore, the correct translation of this verse is not "go and make disciples of all 
nations" but rather "go and make disciples among all nations".] 

"The move away from the region of Jesus' ministry to the wider reaches of the Roman 
Empire where countless Israelite émigrés lived, served to clarify and justify how 
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Matthew's followers of an Israelite Jesus got to be his disciples although they did not 
live in the land of Israel. In the Gospel story, sayings such as 'I tell you, many will 
come from east and west and eat with Abraham, Isaac and Jacob in the kingdom of 
heaven' [Matthew 8:11] refer to the many Israelites who would be gathered from 
east and west to feast in the forthcoming theocracy, to be located in Israel's promised 
land.”  1

The role of the Hebrew Messiah is Israelite-specific, a role undertaken on behalf of Israel. 
Hence, when the disciples are told to teach "all nations", it always means to teach Israelites 
living among "all nations". 

A division of  ministries between Peter and Paul 

Following the instructions of Jesus, the gospel message carried by Peter and the other 
disciples was directed toward Israelites only. Paul, however, not being a disciple of Jesus, 
argued that if non-Israelites followed the teachings of Jesus and accepted Abraham as 
their "father", then they too could be grafted into the tree of Israel: they too could enter 
into a covenant relationship with the God of Israel. His convincing arguments from the 
Hebrew Scriptures themselves, against the initial reluctance of Peter and other followers 
of Jesus, eventually carried the day. 

Both Peter and Paul eventually agreed to a clear division of duties. Read about it in Paul's 
Letters to the Romans, Galatians, 2nd Timothy, and in the Book of Acts. 

In Romans 15:15-16, Paul stated that: 

"I have written you quite boldly on some points, as if to remind you of them again, 
because of the grace God gave me to be a minister of Christ Jesus to the Gentiles with 
the priestly duty of proclaiming the gospel of God, so that the Gentiles might become 
an offering acceptable to God, sanctified by the Holy Spirit." 

  Bruce J. Malina, Richard L. Rohrbaugh, Social-Science Commentary on the Synoptic Gospels, pp 141-1421
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In 2 Timothy 4:16-17: 

"At my first defense, no one came to my support, but everyone deserted me. May it not 
be held against them. But the Lord stood at my side and gave me strength, so that 
through me the message might be fully proclaimed and all the Gentiles might hear it." 

And in Galatians 2:8: 

"For God who made Peter an apostle to the Jews also made me an apostle to the 
Gentiles. Recognising the favour bestowed on me, those pillars of our society James, 
Cephas (Peter) and John accepted Barnabas and myself as partners and shook hands 
on it." 

This point of division of ministries is reaffirmed by both Peter and Paul many times in 
their writings; [Rom. 11:13, 15:16-20, 1 Pet. 1.1]. Paul always claimed his mission to the 
Gentiles to be directed by God and not a delegation from men; [Acts 22:21, 23:11, 2 Tim 
1:11]. Equally, he denied several times that he built on other men's foundations or works; 
[2 Cor. 10:15, Rom. 15:20.] It must be pointed out that Paul, however, not being 
restricted by any personal instructions from Jesus one way or the other, ministered to both 
Jew and Gentile wherever he found them. 

This was not the case with Peter. Peter was personally instructed by Jesus to go only "to the 
lost sheep of the House of Israel" living among all nations. It is untenable to suggest that 
Peter, having denied Jesus three times before the crucifixion to save his own life, only to 
come face to face with Jesus later, would even consider disobeying the instructions of the 
man now demonstrated by God to be the Hebrew Messiah. Peter would not deny or 
disobey his risen Lord again. 
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Papal Primacy Part IV 

In Part II, I posed the question: "If Peter was never in Rome, then where was he?"  

Now we will try to pinpoint Peter's location in places other than Rome at various times. 
This task requires us to glean every possible grain of information available to us from the 
New Testament and from the record of secular history. 

Peter is recorded in Acts as being present in Jerusalem from the death of Jesus until the 
execution of Stephen. Thereafter, he is recorded as being either in Jerusalem or travelling 
on various missionary journeys throughout Judea, Samaria, and Galilee. This period 
extends from 30 AD to 50 AD.  

A pinpoint in time from which we can establish more specific details, however, is given to 
us in Acts 18:12: 

"While Gallio was proconsul of Achaia, the Jews made a united attack on Paul and 
brought him into court." 

Gallio's original name was Lucius Annaeus Novatus. He was the son of the rhetorician 
Seneca the Elder and the elder brother of Seneca the Younger. He was adopted by Lucius 
Junius Gallio from whom he took the name of Junius Gallio. Gallio is mentioned in several 
Roman sources. 

It is now possible to establish the exact year of Gallio's proconsulship through the 
discovery of the Delphi Inscription of the Emperor Claudius in which Gallio is referred to as 
the Proconsul of Achaia. By combining the date of the Claudius Inscription with other 
historical factors, Gallio's proconsulship in Achaia can be precisely dated between late 
spring and late October 52 AD.  

Using this pinpoint in time, in combination with other information provided in Acts and 
in Paul's letters, we can now work backwards from this precise date of 52 AD to establish 
an early chronology of Paul's travels. For our purposes, we will focus only on those aspects 
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of the chronology which enable us to fix Peter's presence with reasonable accuracy at 
various times and in various places.  

Excavations in Jerusalem have uncovered parts of the old city which would have been very familiar to Jesus, Peter, 
and their contemporaries. 

Peter in Jerusalem : 30 – 33 AD 

Peter confronts Jerusalem elites from Pentecost until the execution of Stephen, which 
took place before Paul’s epiphany on the road to Damascus. [see Acts 1- 7 and Galatians 
1] 
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Peter in Jerusalem : 36 - 37 AD  

"Then after three years [from his epiphany on the road to Damascus], I went up to 
Jerusalem to get acquainted with Peter and stayed with him fifteen days but I did 
not see any other apostle except James the Lord’s brother." [Galatians 1:18-19. Read 
in conjunction with Acts 9:26] 

Peter in Jerusalem : March-April 43 or 44 AD 

Peter is jailed by Herod Agrippa I, King of Judea and Samaria A.D. 41-44, grandson of 
Herod the Great. 

"It was about this time [the time of the famine reported in Acts 11] that King Herod 
arrested some who belonged to the church, intending to persecute them. He had James, 
the brother of John, put to death with the sword. When he saw that this pleased the 
Jews, he proceeded to seize Peter also. This happened during the Feast of Unleavened 
Bread. After arresting him, he put him in prison, handing him over to be guarded by 
four squads of four soldiers each. Herod intended to bring him out for public trial 
after the Passover." [Acts 12:1-4] 

Peter escapes before his trial is to begin and departs to "another place." [Acts 12:1-17] 

Note: The parallels between the recounting of the death of Herod Agrippa in Acts 
12:19-23 and Josephus' account of the same event [Ant. 19.343-52, cf.18.200] are quite 
striking.  

Peter in Jerusalem : 48 - 49 AD  

Jerusalem Council 

The necessity or otherwise of circumcision for Gentile believers had caused conflict in 
Antioch. Paul and Barnabas, along with "some other believers," were appointed to go and 
discuss the issue with the elders and apostles in Jerusalem. A decision was reached by the 
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apostles and elders in the name of the whole Jerusalem church that the Gentiles should 
not be required to be circumcised, although they should still observe some Levitical laws 
regarding diet and morality. The elders and apostles send a letter to that effect to the 
Gentile believers in Antioch, Syria and Cilicia. [See Acts 15:1-35]   

The scholarly consensus is that the Jerusalem Council described in Acts 15 is the same 
meeting that Paul describes in Galatians 2. In verse 9 of Galatians 2 we read that: 

"James, Cephas and John, those reputed to be pillars, gave me and Barnabas the right 
hand of fellowship when they recognized the grace given to me. They agreed that we 
should go to the Gentiles, and they to the circumcised." 

By analysing all the above information, it is reasonable to conclude that between 30 AD 
and 49 - 50 AD, between Pentecost and the Jerusalem Council, Peter had been pursuing 
his mission to the Jews and, according to Paul, his intention in 50 AD was to continue 
the way he had begun, as the Apostle to the Jews. 

Peter in Antioch 

"When Peter came to Antioch, I [Paul] opposed him to his face, because he was clearly 
in the wrong. Before certain men came from James, he used to eat with the Gentiles. 
But when they arrived, he began to draw back and separate himself from the 
Gentiles because he was afraid of those who belonged to the circumcision 
group.” [Gal. 2:11-13]  

Scholars are divided on the date of this incident. It can be narrowed down, however, to 
just before the Jerusalem Council or just after so it makes little difference for our 
purposes, which are to demonstrate that there is sufficient data in Acts and Paul's letter to 
the Galatians to situate Peter either in Jerusalem, or engaged on various missionary 
journeys in the regions of Judea, Samaria and Galilee, or finally in Antioch between 30 
AD and 49-50 AD.  
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As we have arrived in Antioch, it is perhaps noteworthy to point out that the Papacy is 
not the only claimant to Apostolic Succession through Peter. 

The Syrian Orthodox Church claims an unbroken Apostolic Succession beginning with 
Peter founding the Church at Antioch and continuing to this day. They give the dates 
37AD-67AD for Peter's Patriarchate. 

Even though I place as little credence in their supposed line of succession as I do in that 
of the Papacy, there was a great deal of apostolic activity at Antioch and at least Peter was 
recorded in the New Testament as actually being in that city, whereas the only New 
Testament reference that supporters for Peter's presence in Rome can muster up is: 

"She who is in Babylon salutes you and so does my son Mark" [1 Peter 5:13] 

It is necessary to deal with this assertion at length so, once we have exhausted all the 
other sources, we will take a look at the Petrine Epistles. 

Jerusalem today :View from Mount of Olives  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Papal Primacy Part V 

Peter’s whereabouts 30 - 49-50 AD 

In Part IV I said that:  

"...it is reasonable to conclude that between 30 AD and 50 AD, between Pentecost 
and the Jerusalem Council, Peter had been pursuing his mission to the Jews and, 
according to Paul, his intention in 50 AD was to continue the way he had begun, as 
the Apostle to the Jews." 

I further said that: 

"...there is sufficient data in Acts and Paul's letter to the Galatians to situate Peter 
either in Jerusalem, or engaged on various missionary journeys in the regions of 
Judea, Samaria and Galilee, or finally in Antioch between 30 AD and 50 AD.”  

Before we attempt to discover Peter's possible whereabouts after 50 AD, we must first 
turn our attention to source material that militates against Peter being in Rome in the 
period immediately following the Jerusalem Council. 

Peter’s whereabouts 50 - 54 AD 

In Part IV, we discovered that Gallio was proconsul of Achaia in late 52 AD. According 
to Acts 18:11, Paul resided for 18 months in Corinth before he was brought before 
Gallio. Therefore, we can date his arrival in that city to early in 51 AD. 

In Acts 18:2 Paul meets Priscilla and Aquila in Corinth: 

"There he met a Jew named Aquila, a native of Pontus, who had recently come from 
Italy with his wife Priscilla, because Claudius had ordered all the Jews to leave 
Rome." 
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Priscilla and Aquila, Jewish Christians, were already present in Corinth when Paul arrived 
there, having "recently come from Italy." 

According to the Roman historian Suetonius, "Since the Jews constantly made disturbances 
at the instigation of Chrestus, he [Emperor Claudius] expelled them from Rome."  This 1

expulsion of the Jews from Rome can be dated to 49 AD. 

Most scholars agree that this statement does not refer directly to "Christ" or to an 
individual named "Chrestus," but most likely refers to Jewish Christian preachers who 
caused a disturbance among other Jews by proclaiming that "Jesus is the Christ." The edict 
probably did not apply to Gentile converts at all but, whatever the case, the expulsion 
order certainly applied to the Jewish Christians, Priscilla and Aquila, whom Paul met in 
Corinth in early 51 AD. Just like Priscilla and Aquila, Peter was a Jewish Christian and, 
if he were in Rome at that time, then he would certainly have been expelled with them.  

The expulsion edict would have gone out of effect at the death of Claudius in AD 54 and 
since the following emperor [Nero] did not renew the edict, those expelled could have 
returned to Rome after 54 AD.  

It is therefore reasonable to conclude that Peter did not go to Rome after the Jerusalem 
Council of 50 AD because of the Claudian edict. It is also reasonable to conclude that the 
earliest possible time that he could journey to Rome was after 54 AD when the edict 
lapsed.  

Where was Peter between 54 - 62 AD? 

Material that militates against Peter journeying to Rome after 54 AD can be found in 
Paul's letters and in Acts. In Acts 2:9-10, we find that visitors from Rome, both Jews and 
proselytes, were present at Pentecost and heard Peter preach that Jesus was their long-
awaited Israelite Messiah. It is more than likely therefore that the gospel message was 

  Suetonius, Life of  Claudius, 25:41
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carried to Rome at a very early stage. However, on the question of when the Christian 
community in Rome was established, and by whom, the New Testament is silent.  

When Paul writes to these Roman Christians circa 56-57 AD, it is at a time when Jewish 
Christians were trying to re-establish themselves in Rome after the Claudian edict had 
lapsed. We know, however, that the wider Christian community in Rome at that time was 
flourishing and well-established and, as Paul said, "...your faith is proclaimed throughout the 
whole world"  i.e. where the gospel has been proclaimed in the provinces of the Roman 
Empire. [Rom. 1:8].  

Paul's purpose in going to Rome 

"I long to see you so that I may impart to you some spiritual gift to make you strong
— that is, that you and I may be mutually encouraged by each other’s faith. I do not 
want you to be unaware, brothers, that I planned many times to come to you (but 
have been prevented from doing so until now) in order that I might have a harvest 
among you, just as I have had among the other Gentiles." [Rom 1:11-13] 

In Romans Chapter 16,  we find a named list of Christians resident in Rome, including 2

those of Priscilla and Aquila who must have returned to Rome after the Claudian edict 
had lapsed. Note that Paul does not directly greet these friends and co-workers, but rather 
has Christians pass on his greetings to one another. The purpose of this strategy is to 
establish contacts, build community support networks, and unify Jewish Christians and 
Gentile Christians as elsewhere in the letter it is obvious that there existed some 
contentious issues between the parties. Conspicuously absent from this list of names is 
the one person we would most expect to find included if he were present in Rome, a 
unifying force par excellence, the man who knew Jesus face to face - Peter the Apostle. 

  Paul's letter to the Romans: a socio-rhetorical commentary, Ben Witherington, Darlene Hyatt, Wm. B. Eerdmans Publishing 2

Company , 2004, pp 4-5.
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Westward Ho! 

In Romans Chapter 10, Paul claims that he has been appointed by the God of Israel to 
preach to the Gentiles. He has already "fully proclaimed the good news of Christ" in the 
Eastern Mediterranean, having preached from "Jerusalem as far around as Illyricum," [north 
of Macedonia on the Adriatic] and he now intends to travel westwards to Rome and 
thence to Spain.  

He must first, however, deliver to the "saints" in Jerusalem some poor-relief resources 
collected from Christian communities in Macedonia and Achaia. 

Paul arrives in Jerusalem circa 58 AD and meets with James and "all the elders." [Acts 
21:17-18] For our purposes, there is little to be gained by recounting Paul's subsequent 
tribulations, except to say that circumstances allowed him to witness to the gospel of the 
God of Israel before the Sanhedrin, before Roman Governors Felix and Festus, and 
before Herod Agrippa. 

According to Acts, Paul was a Roman citizen by birth and this gave him the right to 
appeal directly to Caesar in any dispute over which he felt aggrieved. It was because Paul 
wished to avoid being handed over to his Judean opponents that he appealed to Caesar 
during his witness before Festus and Herod Agrippa in Caesarea Maritima. Festus and 
Agrippa both agreed that Paul was innocent of any crime and could have been set free if 
he had not appealed to Caesar. But appeal to Caesar he had, so to Caesar he must go. By 
the time Paul was handed over to the custody of the Centurion Julius and had boarded 
ship for Rome, he had spent about 18 months in detention in Caesarea Maritima. 

After a harrowing sea voyage, Paul eventually arrived at Puteoli on the Gulf of Naples 
circa 60 AD. Paul stayed in Puteoli for a week, enough time for word of his arrival to 
spread to Rome, about 200 km distant. Upon receipt of this news, a number of Christian 
converts set out from the city along the Appian Way to meet Paul. Some travelled as far 
as Appian Forum, about 65 km from Rome, while others travelled a lesser distance to the 
Three Taverns, about 50 km from Rome. 
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Paul was greatly heartened by his enthusiastic welcome and the entire entourage 
proceeded towards the city. 
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Paul and the Jews of  Rome 

A section of Rome’s old Jewish Quarter dating from before the time of Paul’s stay. The “leaders of the Jews” whom 
Paul spoke to would no doubt have lived in this area 

Upon his arrival, Paul along with a guard settled in a house for which Paul paid. Then: 

“Three days later he called together the leaders of the Jews. When they had assembled, 
Paul said to them: “My brothers, although I have done nothing against our people or 
against the customs of our ancestors, I was arrested in Jerusalem and handed over to 
the Romans. They examined me and wanted to release me, because I was not guilty of 
any crime deserving death. But when the Judeans objected, I was compelled to appeal 
to Caesar—not that I had any charge to bring against my own people. For this 
reason I have asked to see you and talk with you. It is because of the hope of Israel 
that I am bound with this chain. 
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“They replied, “We have not received any letters from Judea concerning you, and none 
of the brothers who have come from there has reported or said anything bad about 
you. But we want to hear what your views are, for we know that people everywhere 
are talking against this sect.” [Acts 28:17-22] 

We can see from verses 21 and 22 that the leaders of the Roman Jews had received only 
negative reports about Paul's Jewish Christian "sect" and expressed a wish to know more.  

"They arranged to meet Paul on a certain day, and came in even larger numbers to 
the place where he was staying. From morning till evening he explained and 
declared to them the kingdom of God and tried to convince them about Jesus from the 
Law of Moses and from the Prophets. Some were convinced by what he said, but 
others would not believe...”[Acts 28:23-24] 

Paul witnesses to these Jewish leaders for an entire day concerning the forthcoming 
Israelite religious/political theocracy to be established by Israel's Messiah Jesus whom the 
God of Israel had raised from the dead according to the Law and the Prophets.  

Erected in Rome in 82 AD, a few short years after Paul’s stay, the Arch of Titus features a relief depicting a 
parade of Roman soldiers displaying the objects stolen from the Temple during the sack of Jerusalem in 70 AD. 
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Thus, prior to 60 AD, the Jews of Rome knew absolutely nothing about Paul's Jewish 
Christian "sect," the "sect" which had been widely spoken against, resisted and rejected, the 
"sect" to which Peter also belonged.  

Chapter 28, the conclusion of the Book of Acts, takes us forward to circa 62 AD, at 
which time Paul had been kept under "house arrest" for about two years at his own expense. 
During that period, he proclaimed the forthcoming religious/political theocracy [the 
Kingdom of God] and taught about the Lord Jesus Messiah unhindered. The Book of 
Acts ends on a positive note, claims Paul's preaching as a fulfilment of Scripture, still 
makes no mention of Peter, and lacks any hint of a coming Christian persecution at the 
hands of Roman authorities. 

Life Expectancy in the 1st Century AD 

Ascough and Malina  have this to say on the subject of life-expectancy in the first century 1

AD: 

"Mortality rates from antiquity are not easy to determine, particularly since the 
records we have are rather sketchy and are localised. The attempts that have been 
made paint a picture of life expectancies that are rather bleak. Although much of the 
evidence comes from the late Roman period and/or from Egypt, it is probably safe to 
assume that the overall conditions across the empire in the first century were not 
particularly better. We find that there was a very high infant mortality rate, 
especially up to age one, assuming that the child even made it past the threats of 
miscarriage and still-birth. One third of those who survived infancy were dead by 
age six and half of the children died by age ten. Nearly 60% of these survivors died 
by age sixteen and by age twenty-six 75% were dead. By age forty-six 90% had 
passed away, and less than 3% if the population made it to age sixty." 

  Lydia: Paul's Cosmopolitan Hostess (Paul's Social Network: Brothers and Sisters in Faith) Richard S. Ascough, Bruce J. 1

Malina, Liturgical Press, 2009, pp 43-44.
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Ascough and Malina go on to say that a disproportionate number of deaths fell upon the 
lower rank residents of the villages and cities. We can see from this data that if Peter were 
still alive in 62 AD, as was Paul, he would have beaten the odds against him considerably. 

How old would Peter have been in 62 AD? At the time he met Jesus around 28 AD, he 
was already married, was in a business partnership with Andrew, James and John, and was 
the owner of his own fishing boat. Even by the most generous estimates, Peter would have 
been at least in his late fifties and possibly much older in 62 AD so, given the terrible 
hardships of travel through the Mediterranean for anyone, let alone a person of advanced 
age by 1st century standards, I don't propose to go beyond this date in our quest for a 
Roman Peter.  2

We arrived at the reasonable conclusion in Part IV that prior to the Jerusalem Council of 
50 AD, Peter had preached the gospel only to the Jews living in Judea, Galilee and 
Samaria. He had also signalled his intention to Paul to continue the way he had begun - 
as the Apostle to the Jews. 

We have outlined above some objections to Peter's presence in Rome between 50 and 62 
AD. So, if it were not westwards to Rome, where amongst the many communities of 
Diaspora Israelites would Peter have been most likely to go in furtherance of his personal 
commission by Jesus to preach the gospel to the "lost sheep of the House of Israel?"  

Before we attempt to provide a reasonable answer that question, we will first deal with 
another piece of alleged “evidence” the authorities rely on to substantiate their claims to 
Universal Primacy through the Apostle Peter. 

  Scholars are so divided on the question of  whether all, some, or none of  the so-called "prison epistles" - 2

Philippians, Ephesians, Colossians and Philemon - were written from Rome during Paul's period of  detention, i.e. 
between 60 and 62 AD, that there is little to be gained by entering into the arguments either for or against. Even 
more controversial are the so-called "pastoral epistles" - 1 & 2 Timothy and Titus - which posit a second Roman 
detention for Paul.
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Papal Primacy Part VI 

The 1st Epistle of  Clement to the Corinthians 

Although it may be quite tedious for readers, I do think it important to deal with what is 
arguably the most important piece of alleged "evidence" upon which the Papacy relies for 
its claims to Universal Primacy through an early exercise of authority flowing from Peter's 
presence in Rome i.e. the 1st Epistle of Clement to the Corinthians written circa 96-100 
AD. 

Catholic apologists call upon this Epistle time after time and in recent years it was given 
an airing by the former Pope Benedict XVI himself.  1

"Already in the first century, popes exercised their primacy over the other Churches,” 
Benedict XVI says. The Holy Father explained this on Wednesday at the general 
audience, which he dedicated to Pope St. Clement of Rome, the third successor of 
Peter.  

“Speaking to some 16,000 people gathered both in Paul VI Hall and St. Peter's 
Basilica, the Pontiff began a new series of catecheses on the Apostolic Fathers. 
Benedict XVI mentioned that Clement's Letter to the Corinthians was given "[a]n 
almost canonical characteristic." The letter noted that the Church of Corinth was 
experiencing severe divisions. "The priests of the community, in fact, had been deposed 
by some young upstarts," the Holy Father said.  

“And quoting St. Irenaeus, he explained the context of Clement's letter: "[t]he Church 
of Rome sent the Corinthians a very important letter to reconcile them in peace to 
renew their faith and to announce the tradition, a tradition they had so newly 
received from the apostles."  

  Benedict XVI Highlights 1st Century Papal Primacy, Vatican City, March 8, 2007 (zenit.org)1
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Benedict XVI continued: "Therefore we could say that [Clement's letter] is a first 
exercise of a Primate of Rome after the death of St. Peter." He added that the letter 
"opened to the Bishop of Rome the possibility for vast intervention on the identity of 
the Church and its mission."  

Pope Benedict made two major claims in his address: 

1. "Pope St Clement of Rome" was the third successor of Peter.  

2. The 1st Epistle of Clement to the Corinthians proves that in the first century 
AD, popes already exercised their primacy over other churches. 

We have been dealing with Peter's alleged Roman ministry in other commentaries in this 
series, so we will only deal with Claim 1 in the context of this Epistle. 

A closer look at the 1st Epistle of Clement to the Corinthians 

Towards the end of the first century AD, an upsurge of factionalism in the congregation 
at Corinth caused a divisiveness and resentment that resulted in widespread 
embarrassment to other Christian congregations. The Roman congregation wrote a letter 
to the Corinthian congregation pleading that they settle their differences reminding them 
that the essence of the teachings of Jesus was love and humility.  

Keep the following points in mind: 

• The Epistle is anonymous. Therefore we know nothing about its author. Later 
tradition asserts it was written by a man named "Clement."  

• The author is not named as head of the church in Rome. 

• Nowhere does the author assert the primacy of Rome over other churches. On 
the contrary, the author makes his appeal to the Corinthians on the values of self-
abasement, humility and love, as did Jesus in his sermons. "For Christ is with them 
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that are lowly of mind, not with them that exalt themselves over the flock” [1Clem 
16:1] 

• The author does not appeal to his own authority, or to that of his congregation, 
but to Rome's and Corinth's mutually recognised authority of scripture, from 
which he quotes copiously to reinforce his arguments. 

• For the writer of I Clement, the presbyteral college form of church government 
is normative and proper. The restoration of the Corinthian presbyters so that the 
faithful transmission of apostolic teaching is secured is the most important 
purpose in writing.  

There is a broad consensus among scholars that 1 Clement does not establish the Primacy 
of the Church in Rome, or the succession of bishops from the Apostle Peter.  

I have chosen from amongst these scholars the following crucial observations from Peter 
Lampe's masterful work Christians at Rome in the First Two Centuries: From Paul to 
Valentinus:  2

"Before the middle of the second century in Rome, at no time did one single 
prominent person pass on the tradition: this was done by a plurality of presbyters...at 
the time that Rome experiences the development of a monarchical episcopacy, a 
twelve-member list of names going back to the apostles is constructed...the presence of 
a monarchical bearer of tradition is projected back into the past... 

"The list of Irenaus [Haer.3.3.3] is with highest probability a historical construction 
from the 180's when the monarchical episcopacy developed in Rome. Above all, the 
framwork of "apostolic" twelve members [from Linus to Eleutherus] points in the 
direction of a fictive construction. The names that were woven into the construction 
were certainly not freely invented but were borrowed from the tradition of the city of 

  Peter Lampe, Christians at Rome in the First Two Centuries: From Paul to Valentinus, Continuum Publishing, 2006, pp 2

405-406
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Rome [for example "Clement" or the brother of Hermas, “ Pius]. They had belonged to 
presbyters of Roman church history. These persons, however, would never have 
understood themselves as monarchical leaders - especially Pius at the time of 
Hermas."  

Peter Lampe demonstrates that the purpose of this list was to anchor the then current 
doctrine with a successive chain of authorities back to the apostles and not to prove a 
succession of monarchical bishops. Peter Lampe's account makes fascinating reading.  

It is important to keep in mind that the historical claims of the Papacy rest entirely on 
Peter's alleged death in Rome and the mention of both Peter and Paul in Chapter 5 of 
the 1st Epistle of Clement to the Corinthians has been put forward at times in support of 
these claims. 

J.B. Lightfoot's translation of Chapter 5 

"But, to pass from the examples of ancient days, let us come to those champions who 
lived nearest to our time. Let us set before us the noble examples which belong to our 
generation. By reason of jealousy and envy the greatest and most righteous pillars of 
the Church were persecuted, and contended even unto death. Let us set before our eyes 
the good Apostles.  

“There was Peter who by reason of unrighteous jealousy endured not one but many 
labors, and thus having borne his testimony went to his appointed place of glory. By 
reason of jealousy and strife Paul by his example pointed out the prize of patient 
endurance. After that he had been seven times in bonds, had been driven into exile, 
had been stoned, had preached in the East and in the West, he won the noble renown 
which was the reward of his faith, having taught righteousness unto the whole world 
and having reached the farthest bounds of the West; and when he had borne his 
testimony before the rulers, so he departed from the world and went unto the holy 
place, having been found a notable pattern of patient endurance.”  3

  http://www.earlychristianwritings.com/text/1clement-lightfoot.html3
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In the words "There was Peter who by reason of unrighteous jealousy endured not one but many 
labors, and thus having borne his testimony went to his appointed place of glory," is found 
evidence that Peter was martyred in Rome. 

Although the apostles are bracketed together, the Epistle makes it as a distinguishing 
circumstance of Paul that he preached both in the East and West, implying that Peter 
never was in the West.  

Only a determinedly preconceived motive could possibly extract from the 1st Epistle of 
Clement to the Corinthians one shred of evidence that Peter died in Rome, or that the 
"Primate of Rome" exercised authority over other churches in the 1st Century. Even 
Benedict's use of the term "Primate of Rome" is anachronistic as the monarchical 
episcopate was not in existence at the time of the Epistle’s writing, either in Rome or in 
Corinth. 

Despite all evidence to the contrary, the Papacy continues to repeat the age-old mantra of 
Universal Primacy and Apostolic Succession through the Apostle Peter because Peter was 
allegedly martyred in Rome:  

"In Peter's person, mission and ministry, in his presence and death in Rome attested 
by the most ancient literary and archaeological tradition - the Church sees a deeper 
reality essentially related to her own mystery of communion and salvation: "Ubi 
Petrus, ibi ergo Ecclesia". From the beginning and with increasing clarity, the 
Church has understood that, just as there is a succession of the Apostles in the 
ministry of Bishops, so too the ministry of unity entrusted to Peter belongs to the 
permanent structure of Christ's Church and that this succession is established in the 
see of his martyrdom.”  4

Note: This Epistle is a sort of poisoned chalice for the Church. On the one hand, as a 
genuine piece of early correspondence from one Christian community to another, the 

  The Primacy of  the Successor of  Peter in the Mystery of  the Church : Reflections of  the Congregation for the Doctrine of  the Faith, 4

Cardinal Joseph Ratzinger, Prefect. Tarcisio Bertone, Archbishop emeritus of  Vercelli, Secretary. Il Primato del 
Successore di Pietro, Atti del Simposio teologico, Rome, 2-4 December 1996, Libreria Editrice Vaticana, Vatican 
City, 1998.

 41



Church must hang upon this slender thread its monumental claims to Papal Primacy. On 
the other hand, however, the Epistle reflects none of the Church's superimposed later 
dogmas. The author refers to "Jesus Christ the High Priest by whom our gifts are 
offered," and nowhere is Jesus considered to be divine, virgin-born, or part of any 
"Trinity." Jesus is always presented simply as a man of God.  

Ancient Corinthian Road 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Papal Primacy Part VII 

This commentary in our series will be necessarily brief and, some would say quite tedious 
as any excursion into ancient history most often is, but the complex relationship between 
the different groups of ancient Israelites needs to be absorbed and understood before we 
can begin to come up with reasonable answers to the following question I asked in Part V 
of this series: 

"We have outlined above some objections to Peter's presence in Rome between 50 and 
62 AD. So, if it were not westwards to Rome, where amongst the many communities 
of Diaspora Israelites would Peter have been most likely to go in furtherance of his 
personal commission by Jesus to preach the gospel to the "lost sheep of the House of 
Israel?"  

We must now step backwards in time to the cultural, historical and religious framework 
which shaped the thinking of the peoples living in the lands of Judea, Galillee and Perea 
in the 1st century AD.  

Regardless of what modern cultural anthropologists, historians, biblical critics and sundry 
other academics have to say about the pre-Christian era, it is important to realise that the 
persons populating the New Testament believed absolutely in the history described in the 
Hebrew scriptures, as only a cursory glance at the New Testament will demonstrate. 

These persons believed that their God had intervened in human history on their behalf to 
deliver them from bondage in Egypt, had revealed the Word of God to Moses at Sinai, 
and that from among all the peoples of the earth, God had appointed them to be the 
bearers of this revealed Word. 

Without a firm grasp of the following background, the New Testament becomes virtually 
unintelligible in its meaning. However, as I don't want to impose an onerous task upon 
readers, and as it makes no essential difference to the story, what follows is a simplified 
account of Israelite tribal composition, and of the rise and fall of the Israelite monarchy. 
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The House of  Jacob/Israel 

The House of Jacob/Israel consisted of twelve tribes, descendants of the twelve sons of 
Jacob, who was renamed Israel. 

"And God said to him, “Your name is Jacob; no longer shall your name be called Jacob, 
but Israel shall be your name.” So he called his name Israel." [Gen. 35:10]  

The twelve tribes of Jacob/Israel were allotted various homelands in Canaan after the 
Exodus from Egypt and the conquest of the Canaanite tribes.  

The rise and fall of  Kings 

After the allocation of tribal lands, the Israelites lived in a type of confederate system and, 
at times of crisis, were governed by military/judicial leaders known as "Judges," some of 
the most notable of whom were Deborah, Samson and Samuel. Following a period of 
extreme threats from non-Israelite neighbours, Samuel the last Judge of Israel was forced 
to "anoint" Saul of the tribe of Benjamin as the first King of Israel.   

It is unnecessary for our purposes to recount the long and complicated story of how and 
why Saul was overthrown by David of the tribe of Judah, or the events of David's reign, so 
we will content ourselves by noting that the twelve tribes were truly united under his 
kingship and that they lived in peace and prosperity under the kingship of his son 
Solomon who built the First Temple in the capital Jerusalem.  

After the death of Solomon, the kingdom split into two sections. The ten northern tribes 
became known as the northern House [Kingdom] of Israel while the two southern tribes, 
Judah and Benjamin, became known as the southern House [Kingdom] of Judah.  

The southern territory of Judah included the city of Jerusalem which had been previously 
captured by David from the Jebusites, a Canaanite tribe. The term "Jew" denotes a 
member of the southern House of Judah who worshipped at the Temple in Jerusalem. 
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Just to add to the confusion, the ten northern tribes were known specifically as the 
"House of Israel," but when general reference is made to the collective of the whole 
twelve tribes, they are also known as the "House of Israel." For instance, when Jesus 
referred to the "House of Israel,'' he meant to indicate the whole twelve tribes because he 
appointed twelve disciples who would “sit on twelve thrones judging the twelve tribes of 
Israel.” 

Centuries before Jesus was born, however, the Kingdoms of Israel and Judah had both 
been defeated in war and some of their populations deported to the East: Israel by the 
Assyrians circa 720 BC: 

"In the ninth year of Hoshea, the king of Assyria captured Samaria and deported the 
Israelites [the ten northern tribes] to Assyria. He settled them in Halah, in Gozan on 
the Habor River and in the cities of the Medes." [2 Kings 17:6] 

and Judah by the Babylonians circa 586 BC: 

"But because our fathers angered the God of heaven, he handed them over to 
Nebuchadnezzar the Chaldean, king of Babylon, who destroyed this temple [of 
Solomon] and deported the people to Babylon." [Ezra 5:12] 

The Kingdoms of Israel and Judah came to an end with these conquests and deportations 
but that did not serve to quell the people's yearning for a restored twelve-tribed monarchy 
ruled by a king of Davidic descent.  

In the next commentary, we will discover why it is important to know what happened to 
the people known collectively as Israelites after the Kingdoms of Israel and Judah were 
destroyed. 

While it can be difficult to grasp Israelite tribal particularities, the effort will be well 
rewarded in the long run as we will encounter references to these different groups in the 
New Testament.  
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If we keep in mind the following benchmark provided by Paul, it may help to dispel the 
confusion.  

Even though he was born in a Diaspora community outside the land of Judea, Paul 
described his ancestry in three different ways. Let us proceed, then, from the general to 
the particular: 

1. As a member of the "people of Israel." That is, in a general sense, he belonged to 
the twelve-tribed House of Jacob/Israel.  

2. As a "Jew." That is, in a more specific sense, he belonged to the two-tribed 
southern House of Judah who worshipped in the Temple at Jerusalem. [Note that 
in the time of Jesus and Paul, the Temple at Jerusalem was known as the Second 
Temple.] 

3. As a "Benjamite." That is, in the particular sense, he belonged to one of the two 
tribes which originally comprised the House of Judah.  

It may at first be difficult to grasp but -  

All Jews are Israelites, but not all Israelites are Jews!  

Note: As pointed out, after the death of Solomon, the kingdom of Israel split into two 
separate kingdoms. It may assist to become acquainted with the map on the following 
page which shows the boundaries of the two resulting kingdoms - Israel and Judah.  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Papal Primacy Part VIII 

I asked in Part V of this series: 

"We have outlined above some objections to Peter's presence in Rome between 50 and 
62 AD. So, if it were not westwards to Rome, where amongst the many communities 
of Diaspora Israelites would Peter have been most likely to go in furtherance of his 
personal commission by Jesus to preach the gospel to the "lost sheep of the House of 
Israel?"  

Before we can begin to consider this question, we must first locate these "lost sheep of the 
House of Israel." Although we must take a necessarily brief, incomplete, and no doubt 
tedious journey through the geography and demography of the ancient East, the effort is 
entirely necessary if a full understanding of some vital aspects of the New Testament is 
desired. 

Centres of  Israelite life in the 1st Century AD 

By the time of Jesus, there were many Jewish communities scattered around the shores of 
the Mediterranean but by far the largest groups lived outside the sway of Rome in various 
locations controlled by client kings of the Parthian Empire, the successor of the previous 
Achaemenid [Persian] and Seleucid dynasties. 

According to Pliny the Elder  the Parthian empire consisted of 18 kingdoms [or 1

satrapies], 11 of which were called the upper kingdoms, while 7 were called lower 
kingdoms, meaning that they were located on the plains of Mesopotamia. The centre of 
the lower kingdoms was ancient Babylonia.  

We will concern ourselves with the three Parthian satrapies of Media, Elam and 
Babylonia in which were situated the three great cities of the former Persian period, 

 Pliny the Elder, Natural History, VI. 112.1
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known to contemporary Greeks and Jews as Babylon, the fortress of Ecbatana, and the 
palace of Shushan.  2

Map of the Persian Empire at its greatest extent (550-330) BC showing the principal provinces and the route of 
the royal road from Susa to Sardis. Image © Trustees of the British Museum 

Ecbatana in Media 

The modern city of Hamadan is located in north-west Iran and is identified with ancient 
Ecbatana [Biblical Achmetha], capital of Media Magna. According to the writer of the 
Book of Ezra, the Cyrus Edict to rebuild the Temple in Jerusalem was found in 
Ecbatana . [See Ezra 1; 6:2-3]  3

 A.T. Olmstead, History of  the Persian Empire, University of  Chicago Press, Chicago, 1970,  p.162.2

  A fragmented clay cylinder inscribed in Akkadian cuneiform script was discovered in the ruins of  Babylon in 1879. 3

Known as the Cyrus Cylinder, the text does confirm that Cyrus indeed had a policy of  restoring cult sanctuaries 
and repatriating deported peoples but the text does not, however, refer to Jews, Judea or Jerusalem.
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Ecbatana had been the summer residence of Persian royalty and, according to Josephus, 
also the burial place of the kings of "Media, of Persia, and of Parthia." Also in Ecbatana 4

is a little mausoleum, supposedly containing the remains of the biblical figures Esther and 
Mordecai. 

The detailed accounts of two celebrated twelfth-century Jewish tourists - Benjamin of 
Tudela  and Petahiah of Regensburg - are among the most crucial sources of geographic 5

and demographic information about ancient Jewish communities of the Persian and 
Parthian periods.  

Benjamin of Tudela reported that by the middle of the 12th century AD, the descendants 
of the Jewish populations of various towns in ancient Media such as Hamadan, Fars and 
Isfahan numbered into the many tens of thousands. 

Amongst the Jewish communities of Media were also thousands of Israelites who had 
been deported to Media circa 720 BC by the Assyrian Sargon II after his capture of 
Samaria, the capital of the Northern Kingdom of Israel.  6

Prior to the discovery of the Khorsabad Annals of Sargon in 1847, most historians had 
regarded the story of this Israelite deportation found in II Kings 17:6 as mythical: 

"In the ninth year of Hoshea, the king of Assyria captured Samaria and deported the 
Israelites to Assyria. He settled them in Halah, in Gozan on the Habor River and in 
the cities of the Medes."  

 Josephus, Antiquities, X.2634

  Jewish Encyclopaedia 5

  Annals: 2nd year of  Sargon II, J. B. Pritchard (ed.), Ancient Near Eastern Texts Relating to the Old Testament, 3rd edition; 6

Princeton: Princeton University Press, 1969.
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In Ecbatana (modern Hamadan) stands the reputed mausoleum of the biblical Esther, wife of Xerxes I, and her 
cousin Mordechai. Also attributed to Shushan-Dukht, the Jewish wife of the Sassanian king Yazdigird I 

(399-420).Photo: Philippe Chavin Simorg [Licensing GFDL , CC-BY-SA-3.0 ] 

Josephus, a contemporary of both Peter and Paul, confirmed that these ten tribes were 
still an identifiable group in his own time, dwelling beyond the Euphrates and not subject 
to the Romans:  7

"Wherefore there are but two tribes [the Jews] in Europe and Asia subject to the 
Romans, while the ten tribes [Israelites] are beyond the Euphrates till now, and are 
an immense multitude, and not to be estimated by numbers."  

Shushan in Elam 

The ancient city of Shushan [Susa] was the capital of Elam. It lay in the northern portion 
of the modern province of Khuzistan in the southwest corner of Iran.  The city proper lay 

 Josephus, Antiquities, XI.5.27
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to the north east of the head of the Persian Gulf.  We find reference to Shushan in the 
biblical books of Daniel, Esther and Nehemiah. 

Daniel 8:2 

"In my vision I saw myself in the palace of Shushan in the province of Elam; in the 
vision I was beside the Ulai Canal." 

Esther 1:1-4 

“Now it came to pass in the days of Ahasuerus (this was the Ahasuerus who reigned 
over one hundred and twenty seven provinces from India to Ethiopia), in those days 
when King Ahasuerus sat on the throne of his kingdom, which was in Shushan the 
palace.” 

Nehemiah 1:1 

"The words of Nehemiah the son of Hacaliah. Now it came to pass in the month 
Chislev, in the twentieth year, as I was in Shushan the palace... 

Our 12th century Spanish globetrotter, Benjamin of Tudela, gave an account of his visit 
to Shushan and the reputed place of the tomb of Daniel the prophet: 

"the River Tigris divides the city, and the bridge connects the two parts. On one side, 
where the Jews [7,000] dwell, is the sepulchre of Daniel."  
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Ruins of King Darius’ palace at Susa (Shushan) 

Babylonia 

Although we can discern a certain measure of status enjoyed at certain times by the 
Jewish communities scattered throughout the Persian and later Parthian Empire, such as 
those in Media and Elam, those communities never attained the status, wealth, power and 
influence possessed by the 1st century descendants of  the Jewish elite class of royals and 
nobles who had been deported to Babylonia [modern Iraq] after the capture of Jerusalem 
and the destruction of the Temple of Solomon by the Babylonian king Nebuchadnezzar 
in 586 BC. 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Ruins of the North Palace of King Nebuchadnezzar. Neo-Babylonian period, 605-562 BCE.  
Babylon, modern day Babel Governorate, Iraq. 

Photo courtesy : Ancient History EtCetera  

A measure of the wealth and influence of Babylonian Jewry  

The head of the Jewish community of Babylon—who was officially recognized by the 
Persian authorities—was called Resh Galusa in Aramaic, which means Rosh Galut in 
Hebrew, and “Head of the Diaspora” in English. The Jewish community in Babylon was 
the "mother" of the world Diaspora. 

Both Philo  and Josephus  inform us that in the apostolic age, Babylonian Jews were very 8 9

numerous and very wealthy and every year sent large amounts of silver and gold to the 

 Philo, Legatio ad Cajum, 36.8

 Josephus, Antiquities, XV.2.2; XXIII.129
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Temple in Jerusalem, whereas Jews were comparatively few in Rome, about eight 
thousand according to Josephus.  10

Hillel the Elder 

Hillel the Elder, one of the Jewish elite of Babylonia, re-located to Jerusalem during the 
reign of Herod the Great, became prominent circa 30 BC and died circa 10 BC. Hillel 
was the renowned sage and scholar who founded the school named after him, was head of 
the Great Sanhedrin and, according to Rabbinic tradition, the ancestor of the patriarchs 
who headed Palestinian Judaism till about the 5th century AD.   

High Priest Hananel 

Herod the Great was sole ruler of the Roman province of Judea from 37 BC to 4 BC. His 
first appointment to the position of High Priest in Jerusalem was Hananel, a Jew from 
Babylonia. [Only two years later, Hananel was deposed as High Priest by Herod at the 
behest of the Roman Triumvir, Marc Antony.] 

Herod the Great 

So influential were those Babylonians who could claim royal descent from King David 
that Herod himself, although an Idumean by birth, tried to insinuate himself into this 
royal Babylonian stock in order to increase his honour status. It was conventional at this 
time for any claimant to legitimate power in Israel to allege Davidic lineage, as the entire 
New Testament claims about Jesus, and a more reasonable foundation for Herod's 
spurious claim would be through a Babylonian lineage.   

Connections 

A constant flow of correspondence passed back and forth between the Jerusalem 
establishment and the heads of Babylonian Jewry right up until the destruction of the 
Jerusalem Temple in 70 AD.   

  ibid XVII.210
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"For example, Gamaliel I, a "teacher of the law," Pharisee, and member of the council 
of the Temple [Acts 5:34] sent letters to Jews in other parts of the world, including 
specifically Babylonia, concerning tithing regulations and intercalations of the 
calendar, as did R. Johanan ben Zakai and R. Simeon ben Gamaliel afterwards. 
They addressed themselves to "our brethren in the Exile of Babylonia" as well as to 
those in Media and elsewhere...Thus through pilgrimages, through correspondence on 
matters of law and doctrine, and through exerting authority over the designation of 
the sacred days [intercalation of the calendar], as well as through collections of 
Temple funds, frequent and normal relations were maintained between Jerusalem 
and the diaspora, including Babylonia, and the influence of Palestine was exerted 
throughout the golah."  11

It is important for our purposes to note here that the centre of the lower Parthian 
satrapies was Babylonia located on the plains of Mesopotamia. Thus the Babylonian Jews 
were included among the Mesopotamian Jews whom Peter addressed specifically at 
Pentecost [Acts 2:9].  

From all the foregoing we can determine that, in the apostolic age, east of Jerusalem, there 
were multitudes of both Jews and Israelites, the dispersed "lost sheep of the House of 
Israel," who had never heard the gospel of Jesus of Nazareth.  

 Jacob Nuesner, A History of  the Jews of  Babylonia : Vol I. The Parthian Period, E.J.Brill, Netherlands, 1969,  p. 37-45.11
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Papal Primacy Part IX 

NOTE: As with past commentaries, once again I must emphasise that the authors of the 
New Testament, and all the characters they depict, believed in the historicity of the major 
events of Israelite history. For instance, the entire theology of Paul is grounded in his 
belief in this historicity. 

The Day of  Pentecost 

Pentecost (Hebrew Shavuot) was the name given by Greek-speaking Jews to the festival 
which occurred fifty days after the offering of the barley sheaf during the Passover feast. 

"In Palestine the grain harvest lasted seven weeks and was a season of gladness ( Jer. 
v. 24; Deut. xvi. 9; Isa. ix. 2). It began with the harvesting of the barley (Men. 
65-66) during the Passover and ended with the harvesting of the wheat at 
Pentecost, the wheat being the last cereal to ripen. Pentecost was thus the concluding 
festival of the grain harvest, just as the eighth day of Tabernacles was the concluding 
festival of the fruit harvest (comp. Pesik. xxx. 193). According to Ex. xxxiv. 18-26 
(comp. ib. xxiii. 10-17), the Feast of Weeks is the second of the three festivals to be 
celebrated by the altar dance of all males at the sanctuary..."  1

The festival of Shavuot (Pentecost) is the traditional anniversary of the day on which God 
spoke at Sinai, which is believed to have occurred fifty days after the first paschal lamb 
was eaten on the eve of the Exodus from Egypt. 

"When the day of Pentecost came, they were all together in one place. Suddenly a 
sound like the blowing of a violent wind came from heaven and filled the whole 
house where they were sitting. They saw what seemed to be divided tongues of fire 
that came to rest on each of them. All of them were filled with the Holy Spirit and 
began to speak in other tongues as the Spirit enabled them." (Acts 2:1-3) 

 Jewish Encyclopaedia: Article Pentecost1
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In this and other passages in Acts, Luke draws on a wealth of Israelite tradition to make 
abundantly clear to his readers that this particular Shavuot represents a new Sinai: 

Some biblical parallels... 

"Mount Sinai was covered with smoke, because the LORD descended on it in 
fire." (Ex.19:18) 

"The voice of the Lord divides the flames of fire. The voice of the Lord shakes the 
wilderness." (Psalm 29:7–8) 

"He makes winds his messengers, flames of fire his servants." (Psalm 104:4) 

"Our God comes, he does not keep silence, before him is a devouring fire, round about 
him a mighty tempest." (Psalm 50:3) 

Luke goes on to draw further biblical parallels... 

Compare the about 3000 destroyed in Ex. 32:28 with the about 3000 baptised in Acts 
2:41. 

Compare the representative twelve pillars for twelve tribes in Ex 24:4 with the 
representative twelve witnesses for twelve tribes of Acts 2:1-15. 

Luke also draws on some non-biblical parallels... 

The concept of "tongues of fire" appears in at least two Dead Sea Scrolls fragments.  2

God's voice at Sinai divides into seventy tongues/languages.  3

 Dead Sea Scrolls 1Q29; 4Q376 : Liturgy of  the Three Tongues of  Fire2

 Because Genesis states that seventy peoples came from the loins of  Noah (Gen 10:11) and that a "mixed multitude" 3

accompanied the Israelites out of  Egypt (Ex 12:38), a legend developed that God's voice at Sinai divided itself  
into seventy tongues or languages. There are numerous references to seventy languages although it is now 
impossible to determine the time frame in which the legend began to develop. For a comprehensive view of  these 
legends see Louis Ginzberg, The Legends of  the Jews, tr. H. Szold, Philadelphia, 1964, Vol. 1, 62.
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Needless to say, all these parallels would have passed completely over the heads of non-
Israelites. 

The concern of  Luke-Acts is totally focused on Israel. 

For our purposes it is not necessary to go on and further analyse the traditional Israelite 
basis for the Pentecost experience but only to be aware of the identity of the parties who 
saw and heard what happened on that day. 

The Twelve Witnesses... 

Throughout the Synoptic Gospels, emphasis is placed on the fact that Jesus chose a core 
group of twelve men to proclaim the forthcoming reign of God to Israelites. 

After Jesus' death and resurrection, the eleven remaining men of this core group are given 
the task of serving as witnesses to what the God of Israel has done to Jesus on Israel's 
behalf. 

In Acts 1:15, we find Peter addressing a group of 120 "men," "brothers." The very first 
item on the agenda of this group is to appoint a replacement for Judas. This man must be 
one of: 

"the men who have accompanied us during all the time that the Lord Jesus went in 
and out among us, beginning from the baptism of John until the day when he was 
taken from us-one of these must become a witness with us to the resurrection." (Acts 
1:21-22) 

This first order of business underscores the importance Luke placed on the symbolism of 
there being twelve "witnesses," one for each of the twelve tribes of Israel. It is vital to 
recognise that these twelve "witnesses" were chosen because they had the necessary 
qualifications to offer first-hand authentication of Jesus' life from beginning to end. The 
task and role of the twelve is to serve as eye-witnesses, to attest to the truth of what the 
God of Israel has done to Jesus on Israel's behalf [Acts 2:32; 3:15; 5:32; 10:39, 41; 13:31]. 
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First-hand witnesses have no successors because they obviously cannot pass their first-
hand witness to anyone.  

Peter therefore can have no successor. 

Note: While some translations favour gender-inclusive language in 1:15, the substitution 
of words like "believers" and "friends" conceals the reason why Luke specifies that there 
were 120 "names" (persons) present, such reason being that each of the Twelve is affiliated 
with ten males, ten males being the number required to constitute an Israelite quorum. 

Acts 2:5-11 

"Now there were housed in Jerusalem Jews, pious men, from among all the non-
Israelites (Gentiles) under the sky." 

This verse refers to those ethnic-in-groups who follow the customs of the Jews of Judea 
and worship at the Temple in Jerusalem. 

The remainder of the passage describes these Jews according to where they lived among 
non-Israelites i.e. Jewish Parthians, Jewish Medes, Jewish Elamites, Jewish 
Mesopotamians, Jewish Judeans and so on. (Jesus and the twelve were Jewish Galileans.) 

Acts 2:14-41 

The twelve stand and Peter begins his witness to the crowd by addressing them as "Men, 
Israelites". He finishes his witness thus: 

"Therefore let the entire house of Israel know with certainty that God has made him 
both Lord and Messiah, this Jesus whom you crucified." 

From Luke's account of Pentecost, we can determine the following: 

i That Peter desired the "entire house of Israel" to know that the long-awaited 
Messiah of Israel had already been made manifest. 
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ii That, for Luke, this day of Pentecost represented a new Sinai for the "entire house 
of Israel." 

iii That Luke went to considerable pains to demonstrate that this day of Pentecost 
was a uniquely Israelite experience drawn from uniquely Israelite traditions. 

In summary, the Pentecost experience recorded in Acts was written to Israel, for Israel, 
about Israel. It would have had absolutely no meaning or relevance for non-Israelites 
(Gentiles). 

We discovered from the historical sources given in Part VIII of this series that many of 
the dispersed of Israel were located in the very territories mentioned in Acts 2:9-11. We 
further discovered that the most influential, the most wealthy, and the most powerful of 
all the diaspora groups in the first century AD was located on the Mesopotamian plain, in 
Babylon and its surrounds. 

I asked this question in Part V of this series: 

"We have outlined above some objections to Peter's presence in Rome between 50 and 
62 AD. So, if it were not westwards to Rome, where amongst the many communities 
of Diaspora Israelites would Peter have been most likely to go in furtherance of his 
personal commission by Jesus to preach the gospel to the "lost sheep of the House of 
Israel?" 

The most reasonable answer to this question is that Peter would likely have travelled 
eastwards to the regions of Babylon on the Mesopotamian plain, where the great majority 
of these "lost sheep of the House of Israel" lived. Philo  and Josephus  both inform us that in 4 5

the apostolic age, Babylonian Jews were very numerous and very wealthy and every year 

 Philo, Legatio ad Cajum, 364

  Josephus, Antiquities, XV.2.2; XXIII.125
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sent large amounts of silver and gold to the Temple in Jerusalem, whereas Jews were 
comparatively few in Rome, about eight thousand according to Josephus.  6

 ibid XVII.26
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Papal Primacy Part X 

The First Epistle of  Peter 

There is much scholarly dispute about whether or not the First Epistle of Peter was indeed 
written by the Apostle Peter. I don't want to weigh in at this stage, except to point out 
that one of the most ridiculous arguments advanced against its authenticity is the view 
that the author could not be Peter because Jesus Messiah groups could not have spread 
within Peter's lifetime as far as the Roman provinces named in 1:1 -  Pontus, Galatia, 
Cappadocia, Asia, and Bithynia.   

Proponents of this view are seemingly oblivious to the fact that Jews from three of the five 
places specifically mentioned in these verses - Cappadocia, Pontus, and Asia - had travelled 
to Jerusalem for Shavuot (Pentecost) and thus were present to hear Peter's speech. [Acts 
2:5-11] 

Some of these groups of Jews were undoubtedly among the "3000" baptised. 

Babylon 

It is generally assumed that Babylon declined after the conquest by the Persian king Cyrus 
the Great and fell into decay rapidly after its later conquest by Alexander the Great until it 
was finally deserted in the first century AD. This assumption is mainly based on Greek 
and Roman authors of the period such as Pausanias, Strabo, Diodorus, and Pliny the Elder.  

However, as we discovered in Part VIII, a constant flow of correspondence passed back 
and forth between the Jerusalem establishment and the heads of Babylonian Jewry right 
up until the destruction of the Jerusalem Temple in 70 AD.  We also discovered that the 1

contemporary Jewish authors Philo  and Josephus   were in a much better position to 2 3

 Jacob Neusner, A History of  the Jews of  Babylonia : Vol I. The Parthian Period, E.J.Brill, Netherlands, 1969,  pp. 37-45 1

 Philo, Legatio ad Cajum, 362

 Josephus, Antiquities, XV.2.2; XXIII.123
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know the facts than any Greek or Roman author and they tell us that, in the apostolic 
age, Babylonian Jews were very numerous and very wealthy and every year sent large 
amounts of silver and gold to the Temple in Jerusalem, whereas Jews were comparatively 
few in Rome, about eight thousand according to Josephus.  It is also important to note 4

here that because Babylonia was located on the plains of Mesopotamia, some of these 
very same Babylonian Jews must have been included among the Mesopotamian Jews 
whom Peter addressed specifically at Pentecost [Acts 2:9].   

The assumed desertion of the city of Babylon was, and still is, advanced as a reason why 
the Apostle Peter could not have written 1 Peter from Babylon. However, it must be 
emphasised that the word "Babylon" does not necessarily refer to the city proper. It was 
also used to refer to the regions around the city and, as stated above, to the Babylonian 
centre of the Parthian province located on the Mesopotamian plain.  

Coding Babylon 

As noted in Part II of this series, traditions about Peter's presence in Rome only surfaced 
after the Clementine literature, and the apocryphal Gospels and Acts, with their 
grotesque and fanciful tales about Simon Peter and Simon Magus, began to circulate in 
the latter half of the second century AD.  

Before the seat of the Roman Empire moved from Rome to Constantinople, some of 
these early writings were more concerned with Emperor flattery than they were with 
historical accuracy. They were more concerned with tying the new religion to Rome; with 
placing Peter, the alleged chief of the Apostles, in the same city as the great Emperor.  

The grotesque and fanciful character of these concoctions certainly influenced writers 
such as Tertullian of Carthage, the "father of Latin Christianity:" 

"How happy is its church, on which apostles poured forth all their doctrine along with 
their blood! where Peter endures a passion like his Lord's! where Paul wins his crown 

 ibid XVII.24
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in a death like John's where the Apostle John was first plunged, unhurt, into boiling 
oil, and thence remitted to his island-exile!" [De Praescrip Haer 36] 

And, according to Zahn , even the historian Eusebius confused Simon Magus with 5

Simon Peter.  

So something with more cachet was needed, a little something that that would ground all 
the legends in reality, something from the New Testament itself, and it was duly found 
because marching along a parallel path with the authors of the romances and apocrypha 
had been other writers interpreting the "Babylon the Great" term used in the Book of 
Revelation as a coded reference to the Roman Empire. 

Fortunately for the supporters of Peter's presence in Rome, a single verse in 1 Peter also 
mentions the word "Babylon:"  

"She who is in Babylon, elect together with you, greets you, and so does my son 
Mark" [1 Peter 5:13] 

So this verse was drummed into service even though there is no absolutely no evidence 
that, at the time when the New Testament was written, the city of Rome was known by 
its authors as Babylon: on the contrary, wherever Rome is mentioned in the New 
Testament, it receives its proper name: Rome. 

The "Babylon is a code word for Rome" chestnut is very hoary indeed. It is used in such 
works as the Sibylline Oracles (5:159f ), the Apocalypse of Baruch (2:1), and 4 Esdras (3:1) 
but none of these works could be considered remotely reliable because all of them are 
pastiches of various works of uncertain origins, uncertain authorship, and uncertain times.  

Fantastic fables became irreversibly entwined with the biblical material that Christianity 
is supposedly based upon and later writers began to speak with absolute certainly on 
matters that were simply unknown or unrecorded by the writers of the first and second 
centuries.  

  Theodor Zahn, Introduction to the New Testament: Vol. II, Kregel Publications, Grand Rapids, 1953, p. 1695
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For instance, the historian Eusebius writes in The Chronicle, composed about 303 AD: 

“It is said that Peter’s first epistle, in which he makes mention of Mark, was 
composed at Rome itself; and that he himself indicates this, referring to the city 
figuratively as Babylon.” 

The fact is that "Babylon" was never used by the Jews as a code-word for Rome prior to 
the destruction of the Jerusalem Temple by the Romans in 70 AD, by which time the 
Jewish Apostle Peter, if he is indeed the author of 1 Peter, would have been long since 
dead. Indeed, in the first centuries of our era, Jews were more accustomed to equate Rome 
with Edom/Esau, not Babylon: 

"The first rabbi who is cited as apparently identifying Rome with Esau and Edom is 
Rabbi Akiva (ca.50-135)..."  6

and later: 

"The Holy One, blessed be He, knows that Israel is unable to endure the cruel decrees 
of Edom [Rome] and exiled them to Babylonia."  7

Babylon the Great and the Great Irony 

Apparently heedless of the simple fact that the other geographical designations in 1 Peter 
have undoubtedly the literal meaning, and that the plain language of letters cannot 
possibly be compared to the language used in apocalyptic/prophetic works, the belief that 
the Apostle Peter used the word "Babylon" as a code-word for Rome and wrote 1 Peter 
from Rome is more widespread today than it ever could have been in the less 
technological past and is pursued by its proponents with such vehemence that one would 
think it was a self-evident truth dropped entire and without mixture from heaven.  

 Remember Amalek!: Vengeance, Zealotry, and Group Destruction in the Bible According to Philo, Pseudo-Philo, and Josephus, Louis 6

H. Feldman, Hebrew Union College Press, April 2004.

 Babylonian Talmud, Pesahim 87b, cited by Jacob Neusner in A History of  the Jews in Babylonia: Vol 1. The Parthian Period, 7

E.J.Brill, Netherlands, 1969, p. 74.
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Of course, there is a delicious if not divine irony in all this. The alacrity with which 
Catholic authorities assert the figurative use of "Babylon for Rome" in 1 Pet. 5:13 in order 
to place Peter in that city, suddenly and amusingly disappears when it comes to the Book 
of Revelation where commentaries and footnotes bend over backwards to confine the 
same figurative use to pagan Imperial Rome only, or to evil cities generally and not (gasp) 
to the Church in Rome. And this latter interpretation is of course what so many non-
Catholic brands of Christendom assert - that the "Babylon the Great" of the Book of 
Revelation is indeed the Papacy. 

Well, at least he who sits in the heavens must indeed have a wicked sense of humour.  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Papal Primacy Part XI 

The First Epistle of  Peter continued... 

The General Epistles in brief 

The First Epistle of Peter belongs to that section of the New Testament variously referred 
to as the “general" or "catholic" epistles. This section includes James, the Petrine Epistles, 
the Johannine Epistles, plus Jude. This terminology reflects the "general" or 
"catholic" (universal) nature of their contents in that they contain broad-based concepts 
rather than the specific issues we find Paul grappling with in his correspondence to 
specific communities. This group of epistles is also sometimes referred to as the "Jewish" 
epistles in recognition of their thoroughly Jewish content and character and also the belief 
by some that the epistles that bear their names were penned by James, Peter and John, the 
"pillars" of the Jerusalem church. 

A comparison between the numbers of scholarly works devoted to the Pauline corpus and 
those focusing on the general epistles will demonstrate that Paul has received far more 
than his fair share of attention while the general epistles have been largely ignored by 
both church and academy until relatively recently.  

I would argue that this neglect is not merely an oversight. The Pauline epistles have 
always been fertile ground for the teaching and preaching ministries of those who would 
tailor their contents to suit particular doctrinal purposes while the general epistles are far 
less subject to such manipulation. 

Even today, commentary on the general epistles is often focused on establishing 
authorship rather than on content and meaning. This misdirection is often compounded 
when such commentary is based on the premise that if Peter the Apostle wrote 1 Peter, 
then it was written in Rome. 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Relative Authority 

Arguably the most influential extant Greek Biblical manuscript is the 4th-century Codex 
Vaticanus.  Many contemporary translations of the New Testament, such as the ESV, 1

NIV, NRSV, and NASB are translated from a Greek text that more closely represents 
Codex Vaticanus than any other manuscript. 

The order of the New Testament books included in Codex Vaticanus are: 

• The Four Gospels 

• Acts  

• The general epistles ( James, the Petrine Epistles, the Johannine Epistles, and Jude) 

• Paul's epistles (including Hebrews) 

Note that the epistles of Paul's three “pillars” (Gal. 2:9) are placed immediately after Acts, 
in precisely Paul's order - James, Peter and John - and reflect the Jewish recognition of 
superior teaching authority deriving from first-hand witness. (In Part IX, I pointed out 
the eyewitness qualifications necessary to become one of the "twelve" and the fact that the 
"twelve," including Peter of course, can have no successors.) 

New Testament translations, however, are not ordered according to teaching authority but 
according to the order found in Jerome's Latin Vulgate which was until relatively recently 
the only version of the Bible ever encountered by Western Christians. 

A proper study of the text of 1 Peter may prove more than a little illuminating however I 
only propose to address some key issues.  

 Codex Vaticanus 1
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The recipients 

“Peter, an apostle of Jesus Messiah, to the parapidemos scattered throughout Pontus, 
Galatia, Cappadocia, Asia, and Bithynia.” (I Peter 1:1). 

These five regions are all located in the northern half of Asia Minor, modern Turkey. Note 
that Paul did not preach in these districts: Paul spent his years in Asia Minor in the 
Southern, or Greek half. The names of these areas need not imply officially recognised 
Roman provinces: they could just as easily refer to geographical areas known informally 
by those names in antiquity.  

The Parthian Empire in the 1st Century AD showing Babylonia to the South and Pontus to the North West. The 
other provinces mentioned in the letter lay to the South and West of Pontus.  

Map courtesy of The Circle of Ancient Iranian Studies. 
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Among those commentators who do focus on content and meaning rather than on 
authorship, some proceed on the basis that Peter writes mainly for Gentile converts and 
some on the basis that 1 Peter was written specifically for Jewish communities. Whatever 
the case, later Christian doctrinal concepts entirely foreign to Jews are often retrojected 
into their commentaries.  

Let us attempt to settle the question. Consider the following points:  

1. We learn from Acts 2:5-11 that waiting at Jerusalem for the feast of Shavuot 
were God-fearing Jews from every nation (peoples, Gentiles) under 
heaven...Parthians, Medes and Elamites; residents of Mesopotamia, Judea and 
Cappadocia, Pontus and Asia, Phrygia and Pamphylia, Egypt and the parts of 
Libya near Cyrene; visitors from Rome (both Jews and converts to Judaism); 
Cretans and Arabs...  A few verses further on, these same God-fearing Jews are 
addressed by Peter as Men, Israelites (v.22). 

Note that three of these "nations" - Cappadocia, Pontus and Asia - are listed in 1 
Peter 1:1  

2. Peter uses terminology and conceptual frameworks that imply the readers' 
sophisticated and intimate familiarity with the Hebrew Scriptures, a familiarity 
almost impossible to attain unless imbibed along with mother's milk.  

3. The persons to whom Peter writes he calls a chosen generation, a royal priesthood, a 
holy nation, a peculiar people (1 Pet 2:9), a direct reference to the blessings 
pronounced by God upon the whole House of Israel at Sinai (Ex.19:6). Further, 
the House of Israel had been declared by God to be not my people (Hosea 1:9) but 
then had been brought back to God to be his people (Hosea 1:10; 2:23). In 1 Peter 
2:10, the author specifically applies these passages from Hosea to his letter's 
intended recipients and in 2:12 he tells these recipients that God expects them to 
behave righteously among the Gentiles.  
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4. Peter had been directly commissioned by Jesus to preach his coming, the coming 
of the Messiah, only to the lost sheep of the House of Israel, and also by agreement 
among the Apostles had the ministry of the circumcision peculiarly committed to 
him. (Gal 2:8) 

5. Therefore, it should come as no surprise that in 1:1 we find Peter describing his 
readers as eklektois parepidémos diasporas (chosen sojourners of the dispersion 
living in a strange place.) Legally, these persons could fall into the Roman 
category of "resident aliens" but if we check Chapter 2 we will find that Peter is 
not referring to their legal status in the eyes of the Romans but to their status in 
the eyes of God as God’s covenant people.  

"Beloved, I urge you as temporary dwellers (pároikos) and sojourners (parepidémos) 
to abstain from fleshly lusts which wage war against the soul." (1 Peter 2:11) 

The theme of God's covenant people wandering the face of the earth as strangers and 
exiles, temporarily dwelling in various places, is the interpretive principle for study of the 
Hebrew Scriptures and forms the backdrop to the stories of Abraham, Moses, and the 
whole House of Israel. However, all looked towards the promise of an ingathering of 
exiles, in God's good time, to the land of Israel from which they would never again be 
removed. This theme underlies not only the First Epistle of Peter but also every New 
Testament reference to the Kingdom of God on earth to be ruled over by God's human 
delegate, the Messiah, Jesus of Nazareth. 

Summing up the recipients 

The First Epistle of Peter was addressed to Jewish Messianists i.e. to Jews who believed 
that the promises to their fathers had been fulfilled in that God had sent the long-
awaited anointed one, the Messiah, in the person of Jesus of Nazareth. Consequently, 
there would one day be a further promise fulfilment of a restored and purified Davidic 
Kingdom in the land of Israel. 
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These Jews formed part, a very small part, of God's covenantal sojourners who were 
afflicted in the Diaspora because of their ethnicity and customs.  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Papal Primacy Part XII 

'Rock-stone' imagery in the Hebrew Scriptures 

The 'rock-stone' theme recurs all throughout the Hebrew Scriptures and was used to refer 
to the Hebrew God, the gods of other peoples, ordinary men, and also concepts. The 
'rock-stone' image of course is one of strength and, in the case of YHVH, also denoted 
the associated ideas of reliability, faith and trust in God. 

Of YHVH 

"I will proclaim the name of the Lord. Oh, praise the greatness of our God! He is the 
rock, his works are perfect, and all his ways are just. A faithful God who does no 
wrong, upright and just is he." (Deut 32:3-4) 

"The LORD is my rock, my fortress and my deliverer; my God is my rock, in whom I 
take refuge. He is my shield and the horn of my salvation, my stronghold." (Psalm 
18:2) 

Of the gods of other peoples 

"Their rock is not as our rock...where are their gods, the rock in which they took 
refuge?" (Deut. 32:31, 37) 

Centuries later Isaiah still uses the term in reference to the anticipated fall of Assyria:  

"His rock shall pass away in terror."(Isaiah 31:9) 

Of men 

“Listen to me, you who pursue righteousness and who seek the Lord: Look to the rock 
from which you were cut and to the quarry from which you were hewn; look to 
Abraham, your father, and to Sarah, who gave you birth." (Isaiah 51:1-2) 
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"See, I lay a stone in Zion, a chosen and precious cornerstone, and the one who trusts 
in him will never be put to shame.” (Isaiah 28:16) 

"The stone the builders rejected has become the chief cornerstone." (Psalm 118:22) 

Of concepts 

Nebuchadnezzar's Babylonian Dream 

Daniel is brought before King Nebuchadnezzar to not only recount a dream troubling the 
king but also to provide an interpretation. (See Daniel 2:1-23) 

Daniel tells Nebuchadnezzar that in the dream, the king saw a great statue with a head of 
gold, chest and arms of silver, belly and thighs of bronze, legs of iron, and feet a 
combination of iron and clay. This symbol of earthly empires is then struck on its feet of 
iron and clay by a stone cut out of a mountain without human hands. The stone utterly 
destroys the statue and in turn becomes a great mountain that fills the whole earth. 

Daniel's interpretation (2:24-48) 

After the fall of the Babylonian empire, other empires of gradually diminishing worth will 
arise until the last, the empire of iron and clay, will be destroyed by the stone cut out of 

the mountain without human hands. The stone, the ‘eben’ (אֶבֶן), is the kingdom which the 
God of Heaven is about to set up, and which shall never be destroyed. 

'Rock-stone' imagery in Hebrew thought 

"As recorded in the Mishnah, while building the second temple, the masons cleared 
the floor of the original Holy of Holies (Solomon's Temple). In the center of that floor 
they found a single stone three fingerbreadths higher than the rest of the flagstones. 
They left it and the community named it eben shetiyah, "the foundation 
stone" (Mishnah. Moed, Yoma, 5:2. Danby Translation, p.167.) 

 75



"...it is highly probably that this especially honoured stone was called eben shetiyah 
because the building of the Second Temple was seen as a fulfilment of the prophecy of 
Isaiah 28. They were building in Zion. Here was a precious stone, a sure foundation 
on which the entire temple complex, with its rich and meaningful liturgies, was 
based....The importance of the "foundation stone" was not lost by Jesus and the NT 
writers...”  1

'Rock-stone' imagery in the New Testament 

In the First Epistle of Peter, a work entirely dependent on the Hebrew Scriptures, the 
author draws on several scriptural 'rock-stone' passages to give weight and authority to 
his presentation of Jesus as the ultimate expression of Hebrew thought, as the chief 
corner-stone of a spiritual house, the same stone ‘eben’ (אֶבֶן) of Daniel, that destroyed the 
kingdoms of the earth and is now the foundation of the kingdom which the God of 
Heaven is about to set up.  The author regards himself and his readers as living stones, a 
holy priesthood, building upon the foundation laid by Jesus Messiah. 

As stated in part X of this series: 

"...the belief that the Apostle Simon Peter used the word "Babylon" as a code-word for 
Rome and wrote 1 Peter from Rome is more widespread today than it ever could 
have been in the less technological past and is pursued by its proponents with such 
vehemence that one would think it was a self-evident truth dropped entire and 
without mixture from heaven." 

The problem facing these proponents is that if the First Epistle of Peter was indeed 
written by the Apostle, then 1 Peter 2:4-8 is Peter’s own explanation of the meaning of 
Jesus’ words to him in Matthew 16:18.  

 Inverted Parallelisms and Encased Parables in Isaiah and Their Significance for Old and New Testament Translation and Interpretation 1

: Literary structure and rhetorical strategies in the Hebrew Bible, K.E. Bailey, page 18, K. Van Gorcum, & Co, 
Netherlands. Eds. L. J. de Regt, Jan de Waard, J. P. Fokkelman.
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1 Peter 2:4-8 

“As you come to him, the living Stone—rejected by men but chosen by God and 
precious to him you also, like living stones, are being built into a spiritual house to be 
a holy priesthood, offering spiritual sacrifices acceptable to God through Jesus 
Messiah.  

“For in Scripture it says:  'Behold, I lay in Zion a chief corner-stone, elect, precious, 
and he that believes on him (or, it) shall not be shamed.' (Isaiah 28:16) 

“Now to you who believe, this stone is precious. But to those who do not believe, 'The 
stone which the builders rejected, the same was made the head of the corner' (Psalm 
118:22) and 

 'A stone of stumbling and a rock of offense' (Is. 8:14). They stumble because they 
disobey the word—which is also what they were destined for." 

Now compare this passage in 1 Peter with Romans 9:33 and Ephesians 2:20 where Paul 
makes use of the same Hebrew texts to portray Jesus as both the chief cornerstone and 
the stone of stumbling laid in Zion. 

Romans 9:33 

“Behold, I lay in Zion (Isaiah 28:16a) a stone of stumbling and a rock of offense 
(Isaiah 8:14) and he that believes on him (or, it) shall not be put to shame.” (Isaiah. 
28:16c). 

Ephesians 2:20 

"And are built upon the foundation of the apostles and prophets, Jesus Messiah 
himself being the chief corner stone." 

See also Mark 12:10, Matthew 21:42, Luke 20:17, Acts 4:11 
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There is no doubt whatsoever that the authors of the New Testament viewed Jesus as the 
living embodiment of the 'rock-stone' imagery found in the Hebrew Scriptures and also 
that this 'rock-stone' was messianic in nature, as Paul states: 

"They all ate the same spiritual food and drank the same spiritual drink; for they 
drank from the spiritual rock that accompanied them, and that rock was Messiah." (1 
Cor. 10:3-4) 

NOTE: This passage from Paul is not an argument for the pre-existence of Jesus. In 
Hebrew thought, the promise of a messiah was present before creation, as Pearlman says: 

"Before the creation of the world, He who knows the end from the beginning had 
made provision for man's redemption."  2

In case it be argued that the application of the rock-stone image to Jesus was merely a 
device invented by his followers to justify their naming of Jesus as the messiah, we find in 
Justin's Dialogue with Trypho the Jew that Trypho is willing to admit that there was a 
'prophecy' that Messiah would be called a ‘stone.'  3

Matthew 16:13-20 

Opening Scene 

“When Jesus came to the region of Caesarea Philippi, he asked his disciples, “Who do 
people say the son of man is?” [13] 

They replied, “Some say John the Baptist; others say Elijah; and still others, Jeremiah 
or one of the prophets.” [14] 

“But what about you?” he asked. “Who do you say I am?”[15] 

“Simon Peter answered, “You are the Messiah, the son of the living God.”[16] 

 Myer Pearlman, Knowing the Doctrines of  the Bible, Gospel Publishing House; Revised edition, 1981, p.186. 2

 Chapter XXXVI, Dialogue of  Justin, Philosopher and Martyr, with Trypho, a Jew, Ante-Nicene Fathers, Vol. 1, ed. Philip 3

Schaff.
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“Jesus replied, “Blessed are you, Simon son of Jonah, for this was not revealed to you 
by man, but by my Father in heaven.”[17] 

And I tell you that you are Peter, and on this rock I will build my church, and the 
gates of Hades will not overcome it.”[18] 

I will give you the keys of the kingdom of heaven; whatever you bind on earth will 
be bound in heaven, and whatever you loose on earth will be loosed in heaven.” [19] 

Then he warned his disciples not to tell anyone that he was the Messiah.”[20] 

Close of scene 

Scene Notes 

In the time of Jesus, there were no individuals named 'Peter' ('Cephas' derived from 
Aramaic kêfâ - rock) until Jesus gave it as a nickname to the apostle Simon bar Jonah. In 
common parlance, it would be like us giving the name 'rocky' to one who appeared to be 
either physically or mentally tough. Only later did the word "Peter" become a personal 
name.  

Verse 16 

Simon answers the question asked of all those present - "Who do you say I am?" with 
"You are the Messiah, the son of the living God."(The terms 'Messiah' and 'son of God' 
are synonymous. See Mark 14:61) 

Verse 17 

Jesus responds with a 'truth' statement. To paraphrase: 

‘Just as truly as you are Simon the son of Jonah, I am Messiah, the son of God.’ 

Jesus then follows up by using that most favoured Jewish literary device - the pun, in this 
case a triplet based on the meaning of Simon's nickname.   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Verse 18: the triple pun  

"You are Petros ('Cephas' derived from Aramaic kêfâ - rock) and on this petra 
(Aramaic kêfâ - rock), I will build my assembly..." 

1. It was Jesus who first bestowed the nickname 'rocky' on Simon. 

2. How prescient that nickname has proved to be because 'rocky' now has faith in 
Jesus as the 'rock' of Israel. 

3. 'Rocky's’ faith in Jesus as the 'rock' of Israel is the certain and sure 'rock' of faith 
on which the assembly will be built.  

Verse 19: the keys of the kingdom 

Take note of the following from a Roman Catholic priest and scholar:  4

“The conferral of the power of the keys of the kingdom surely suggests an imposing 
measure of authority, given the symbolism of the keys, but there is no explicit 
indication that the authority conferred was meant to be exercised over others, much 
less that it be absolutely monarchical in kind...In Acts, in fact, Peter is shown 
consulting with other apostles and even being sent by them (8:14). He and John are 
portrayed as acting as a team (3:1-11; 4:1-22; 8:14). And Paul confronts Peter for 
his inconsistency and hypocrisy...Paul "opposed him to his face because he was clearly 
wrong" (Galatians 2:11; see also 12-14)  

Even the early Catholic writers did not teach that Peter was given sole authority as the 
devout Catholic historian von Dollinger noticed:  5

 McBrien, Richard P. Lives of  the Popes: The Pontiffs from St. Peter to Benedict XVI. Harper, San Francisco, 2005 updated 4

ed., pp. 30-31

  J.H.Ignaz von Dollinger, The Pope and the Council, pg. 745
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“Of all the Fathers who interpret these passages (Matthew 16:18; John 21:17), not a 
single one applies them to the Roman bishops as Peter's successors. How many Fathers 
have busied themselves with these three texts, yet not one of them who commentaries 
we possess--Origen, Chrysostom, Hilary, Augustine, Cyril, Theodoret, and those 
whose interpretations are collected in catenas--has dropped the faintest hint that the 
primacy of Rome is the consequence of the commission and promise to Peter! 

“Not one of them has explained the rock or foundation on which Christ would build 
His Church as the office given to Peter to be transmitted to his successors, but they 
understood by it either Christ Himself, or Peter's confession of faith in Christ; often 
both together.” 

It was not until quite late that the Roman Catholic Church decided that Peter was the 
first bishop of Rome: 

“…Stephen I seems to have been the first pope to have appealed to the classic "you are 
Peter' text in Matthew's Gospel (16:18) as the basis for Roman primacy...Peter was 
not regarded as the first Bishop of Rome until the late second or early third century.”  6

Verse 20: a warning 

Jesus warns all those present not to tell anyone that he was the Messiah. 

The scene opened at verse 13 and ended at verse 20. The entire conversation in between 
was about the true identity of Jesus. Note that in the next scene at verse 23, Jesus calls 
Simon "Satan" and berates him for being a stumbling 'stone' to Jesus. 

Despite scholarly awareness of 'word-play' as a literary phenomenon in ancient Near 
Eastern literature, the claim by advocates of Papal Primacy (and others who have little or 
no knowledge of these literary devices) that Peter himself is the rock is allowed to stand 
virtually unchallenged, or else challenged for the wrong reasons. Those who make the 

 McBrien, Richard P. Lives of  the Popes: The Pontiffs from St. Peter to Benedict XVI. Harper, San Francisco, 2005 6

updated ed., pp. 27,28
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claim lift this statement out of its context within Hebrew 'rock-stone' imagery and ignore 
the comprehensive New Testament application of this imagery to Jesus. 

The advocates of Papal Primacy based on the ‘rock = Peter’ argument are not only guilty of 
'cherry-picking,' i.e. lifting verses out of context, but also are the butt of what must be the 
greatest cosmic joke in history - Jesus' thoroughly Jewish love of 'word-play' or 'punning,’ 
a classic display of which we have seen in Matthew 16:18.  

A Vital Equation 

Messiah = son of God = rock = Jesus 

The claim that Jesus regarded Simon son of Jonah as this 'rock' is totally preposterous. 

Jesus himself is the chief corner-stone, the foundation of a new spiritual Temple built 
without human hands, the same stone ‘eben’ (אֶבֶן) of Daniel, that destroyed the kingdoms 

of the earth and is now the foundation of the kingdom which the God of Heaven is 

about to set up.  All believers in Jesus as the Hebrew Messiah, including Simon 
nicknamed Peter, are 'rocks-stones' being built up to form this new spiritual Temple. 

. 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Papal Primacy Part XIII 

The alleged tomb of  the Apostle Peter 

In case it may be assumed that this is an issue belonging to the ancient and not one 
relevant to modern times, I will reproduce in full two relatively recent articles from the 
Guardian. 

Guardian article dated 19 Nov 2013 by Lizzy Davies in Vatican City 

Saint Peter's bones: Vatican exhumes old argument with plan 
to show 'relics' 
For the first time in nearly 2,000 years, fragments of bone held to be those of the 
apostle will go on public display  

Pope Francis visits the necropolis where pagans and early Christians were buried under Saint Peter's Basilica. 
Photograph: L'Osservatore Romano/AP 

 83

http://www.theguardian.com/world/2013/nov/18/saint-peters-bones-vatican-relics
http://www.theguardian.com/profile/lizzydavies


On 26 June 1968, as much of Europe was busy rebelling against authority and fighting 
for free love, Pope Paul VI made a dramatic announcement that put the Roman Catholic 
church back in the headlines for reasons other than its stance on women, abortion or 
contraception. 

Bones discovered in a Roman cemetery in the Vatican, he declared, had been identified 
"in a way we believe to be convincing" as those of Saint Peter, the Christian martyr who is 
traditionally held to have been the first pope and died 1,950 years ago. 

On Sunday, fragments of the bones are to be displayed in public as part of celebrations to 
mark the end of the Year of Faith, an initiative launched by Pope Benedict XVI, who 
resigned this year. 

The fragments, contained in an urn usually kept in a private papal chapel, will be 
presented for public veneration in St Peter's Square at a mass celebrated by Pope Francis. 
The decision to exhibit is controversial. No pontiff has ever said the bones are without 
doubt those of Saint Peter, and some within archaeological circles are fairly sure they are 
not. 

The battle over the bones, which pits a rigorous Jesuit archaeologist against a pioneering 
female epigraphist, is one of the strangest stories to have come out of the Vatican during 
the 20th century and may also be one of the least dignified. 

But, speaking on Monday, Monsignor Rino Fisichella said he had no qualms about 
thrusting the relics back into the spotlight. "We did not want to, and have no intention, of 
opening up any argument," said Fisichella who, in a carefully worded article for the semi-
official Vatican newspaper L'Osservatore Romano last week, described the relics as those 
"recognised by tradition" as Saint Peter's. 

"We believe … faith, the people of God, has always believed these to be the relics of the apostle 
Peter, and we continue to venerate them in this way and give them the honour they deserve," he 
said. 
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Fisichella, president of the pontifical council for the promotion of the new evangelisation, 
also said "the symbolic value" of the bones – their "underlying theological value" – was hugely 
important. Regardless of what scientific testing might reveal, he said, Christians would 
venerate the remains and pray at the tomb of Saint Peter. 

The story of how the bones came to be proclaimed Peter's dates back to 1939, when Pope 
Pius XII ordered an excavation of an area below St Peter's basilica thought to contain his 
tomb. The digging, overseen by a German monsignor, Ludwig Kaas, lasted 11 years and 
led, in 1950, to a stunning papal radio broadcast announcing "the tomb of the prince of the 
apostles" had been found. 

But the pope was forced to admit his team had been unable to prove with certainty the 
bones were Peter's. 

Years later, Margherita Guarducci, an archaeologist and the first woman to lead Vatican 
excavations, began to question the original findings. She noted graffiti near the tomb 
reading Petr eni, which she believed was an abbreviation of Petros enesti, the Greek for 
"Peter is here". 

She was told Kaas had been collecting bones out of concern that they were not being 
properly looked after, and putting them in boxes in a Vatican storeroom. Having located 
some bones she thought were the most interesting, she convinced Pope Paul VI to 
commission tests on them.  

These revealed, among other things, that they belonged to a robust man who died 
approximately in his 60s. To the outrage of Antonio Ferrua, the Jesuit father who had 
been the chief archaeologist on the initial excavation, Guarducci told the pope he should 
say the bones were believed to be Saint Peter's. And, to the disquiet of Ferrua and some 
other Vatican experts, he did just that. Kaas, Ferrua and Guarducci have all since died. 

In his book The Vatican Diaries, longtime observer John Thavis calls the affair "an 
embarrassment for the church. The supposed bones of Saint Peter had been surreptitiously dug up 
by a meddling monsignor when the archaeologists weren't looking; then they were thrown into a 
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box and forgotten for more than a decade; then they were rediscovered by accident and became 
the focus of a feud between church experts," he writes. 

"The whole affair did not inspire confidence in the Vatican's ability to exhume its own history, 
and it is little wonder that none of it is mentioned in the Vatican guidebooks."  

The Vatican, however, hopes the bones' moment has finally come. During its Year of 
Faith, which began in October 2012, 8.5 million pilgrims had prayed at St Peter's tomb, 
Fisichella said, and it seemed only fitting that the year should be rounded off with "a 
unique moment". 

"For the first time, the relics of the apostle will be displayed for the veneration of believers," he 
said. "Peter was called by the Lord to confirm his brothers in faith. Around the successor of Peter, 
but almost in the physical presence of the first of the apostles – to whom, with Paul, we owe the 
foundation of this church – we will be called to profess our faith once more with conviction and 
strength." 

Guardian note: This article was amended on 10 January 2014 to make clear that the relics 
had never been "hidden" as stated in the original article; the novelty of the event was that 
the relics were being displayed publicly for the first time for veneration in a public 
ceremony. While the particular relics exhibited had previously been kept in an urn in a 
private chapel, pilgrims visiting St Peter's tomb beneath the basilica have been able to see 
others since the area was opened after excavations. 
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Guardian article dated 24 Nov 2013 by Associated Press in Vatican City 

Vatican displays Saint Peter's bones for the first time 
Pope Francis holds relics thought to belong to the apostle during mass at St Peter's 
Square 

  

Pope Francis holds the relics of Saint Peter on the altar during a mass at St Peter's Square at the Vatican. 
Photograph: Stefano Rellandini/Reuters  

The Vatican has publicly unveiled bone fragments purportedly belonging to Saint Peter, 
reviving the scientific debate and tantalising mystery over whether the relics found in a 
shoe box truly belong to the first pope. 

The nine pieces of bone sat nestled like rings in a jewel box inside a bronze display case 
on the side of the altar during a mass commemorating the end of the Vatican's year-long 
celebration of the Christian faith. It was the first time they had ever been exhibited in 
public. 
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Pope Francis prayed before the fragments at the start of Sunday's service and clutched the 
case in his arms for several minutes after his homily. 

No pope has ever definitively declared the fragments to belong to the apostle Peter, but 
Pope Paul VI in 1968 said fragments found in the necropolis under St Peter's Basilica 
were "identified in a way that we can consider convincing". 

Some archaeologists dispute the finding. 

The relics were discovered during excavations begun under St Peter's Basilica in the years 
following the death in 1939 of Pope Pius XI, who had asked to be buried in the grottoes 
where dozens of popes are buried, according to the 2012 book by veteran Vatican 
correspondent Bruno Bartoloni, The Ears of the Vatican. 

During the excavations, archaeologists discovered a funerary monument with a casket 
built in honour of Peter and an engraving in Greek that read  

"Petros eni", or "Peter is here". 

The scholar of Greek antiquities Margherita Guarducci, who had deciphered the 
engraving, continued to investigate and learned that one of the basilica workers had been 
given the remains found inside the casket and stored them in a shoe box kept in a 
cupboard. She reported her findings to Paul VI, who later proclaimed there was a 
convincing argument that the bones belonged to Peter 

Leading Vatican Jesuits and other archaeologists strongly denied the claim, but had little 
recourse. 

"No pope had ever permitted an exhaustive study, partly because a 1,000-year-old curse attested 
by secret and apocalyptic documents, threatened anyone who disturbed the peace of Peter's tomb 
with the worst possible misfortune," Bartoloni wrote. 

The Vatican newspaper, l'Osservatore Romano, published excerpts of the book last year, 
giving his account a degree of official sanction. 
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In 1971, Paul VI was given an urn containing the relics, which were kept inside the 
private papal chapel inside the apostolic palace and exhibited for the pope's private 
veneration every 29 June, for the feast of saints Peter and Paul. Sunday marked the first 
time they were shown in public. 

The "finding" of Peter's grave under St. Peter's is a triumph of excessive piety 
masquerading as archaeology. It was an "inside" job, and the insiders found exactly what 
they wanted to find. The box supposedly containing the bones of Peter actually contained 
the unidentifiable remains of a man aged between 60-70. No mention is made of the fact 
that the box also contained sheep, ox and pig bones, plus a complete skeleton of a mouse.  

It is actually an outrageous lie, repeated so skilfully for so long, that it has become fact in 
the minds of those upon whom the Roman Catholic Church has preyed these many 
centuries. 
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Summation 

What we can reasonably conclude from all the foregoing is simply this: 

Beyond what is recorded in the New Testament, the Roman Catholic Church knows 
absolutely nothing whatever about Simon bar Jonah, also known as the apostle Peter. 

 90


